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Job 23:1-9, 16-17
Psalm 22:1-15
Amos 5:6-7, 10-15
Psalm 90:12-17
Hebrews 4:12-16
Mark 10:17-31

What links the texts this week? 

These words document our exceedingly human struggle to understand how suffering fits into our 
theological frameworks. Even when God is incorrectly blamed for affliction, our Creator is trusted and 
known as the Deliverer. With that trust comes wisdom revealing the mechanisms of structural injus-
tices which cause suffering. This alone will not eliminate our suffering, but can at least provide theologi-
cal assurance that God weeps alongside us.
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ORDER OF WORSHIP (click here for a text version of the liturgy)

Call to worship 

Bless God who is moved by our suffering.
Bless God who hears us when we call out.

Bless God who can handle our harshest words,
Who knows grief need not be well-mannered and lament need not be civil.

Bless God who does not ask us to move on before we are ready;
God offers no hollow words nor easy answers.

God waits with us soulfully in our sorrow.
Bless God who Blesses us.

Opening Prayer

Holy Wisdom -- Buddhist nun, Pema Chödrön, reminds us that fear is a natural reaction to moving closer 
to the truth. When we witness the truth of the world and the truth of our lives, and are afraid, embolden us 
with courage to act compassionately in spite of our fear.  Amen.

https://docs.google.com/document/d/1BOWF_myMzBEs0I5bp1SHYfXXeNrwfXoX6Op2scyzCaM/edit?usp=sharing
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Invitation to Offering

Beloveds, the suffering of the world scrolls through our screens, wafts in through our radio waves, lines up 
outside our hospitals, strains at our borders, spills in tears down our cheeks. Let us collect our offerings for 
this day, that we might ease the suffering and aid the thriving of all beings. 

Prayer of Dedication 

Spirit of the Living God, may our offerings connect with the wide network of communities doing what they 
can with the resources at hand to bring about your kin-dom. That all may have enough and live without fear, 
bless our offerings and accompany us in our efforts. Amen.

Benediction

On days when your anger is hot,
may the Spirit be an autumn breeze against your face.
On days when your resiliency is low,
may the beloved community pull up a chair for you on the porch.
On days when your mind is stuck in binaries, 
may there be room to hold it all together -- the sorrow, the beauty,
the bewilderment, the hope.
May we feel in our bodies, that in the holding,
in our togetherness, we are blessed.

 
 
 

SERMON PREP

Questions:

•	 How do you feel about the “God” presented in Job? To what extent have you allowed the Book of Job 
to have authority over your perception of the Divine?

•	 What harmful authorities do you need to question and rebel against? What methods of rebellion would 
be most threatening to them?

•	 How the God you believe in respond to human suffering? What is the result of that response for the 
oppressed and exploited? 
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Application

This week’s sermon commentaries are written by Casey Overton (she/they). 

Cosmic - God is gone (verses 3, 8-9). Job suffers, and God has no response. The people of Israel were suffering 
in exile, and God was silent. We are suffering intersecting crises right now, and God is nowhere to be found. In 
Job’s reeking flesh wounds, in the pain-wrought tendons of overworked Hebrew exiles, and in the tiny caskets 
of COVID’s most defenseless victims - where is the omnipresent, omnipotent, all-loving Architect of the 
universe? How can Their supreme love allow such horror? What can possibly be good about a “God” who only 
seems good at ignoring our cries? What good is “goodness” that abandons us?

As we embrace art that names our strife and gives voice to these agonies, we could identify Job with members 
of oppressed peoples whose unmitigated anguish is also an infuriating cosmic mystery. This interpretation is 
often corroborated by his alleged friends’ entrance with their capitalistic, rugged individualist arguments that 
Job’s turmoil is deserved and must be his own undoing instead of the result of his being unwillingly entered in 
a fixed and twisted competition. But if Job’s friends are wrong about his wickedness causing his torment, that 
makes God the asshole, right? With this, Job’s blamelessness and the cosmic assault he endures appear to be in 
direct conflict if God is supposed to be just. 

As I searched for a less-than-awful God in the Book of Job, I found myself less sympathetic to Saint Job 
than my religious upbringing had been. Critical readers have noticed how the beginning of the book goes to 
considerable trouble to articulate the completeness and unquestionable exorbitance of Job’s wealth. His friends 
seem too well-prepared with laundry lists of his uniquely exploitative offenses to explain the grave misfortune 
exacted by extemporal powers. Throughout the text, the same word is used for “bless” and “curse” creating 
a sense of uncertainty surrounding whether Job resisted the temptations to curse God. Even Job’s supposed 
“blamelessness” can also be translated as more of an integrity than absolute sinlessness. If Job’s spiraling descent 
was resultant of having flown too close to the sun, we could more easily defend a God who makes holy 
wagers on behalf of the oppressed, but not so fast - Not only is this unacceptable because of the much greater 
devastation this caused for the most marginalized members of Job’s party, but the end of the narrative delivers 
a restoration of Job’s wealth by double. Supposing that new cattle, slaves, daughters, and other “property” 
did not parachute down from the third heaven, I imagine Job’s recovery might have required double the 
exploitation to achieve and maintain. That indiscriminately vindictive “God” isn’t any more appealing than the 
one who views the indefinite torment of innocents as a small price to win a pissing contest.

Let’s just face it - there is no interpretive angle for this entire narrative by which God is convincingly just. If 
we trust the narrator’s claims of Job’s innocence, then Job’s scathing complaints are valid. If we adopt a sense 
of ambiguity or even skepticism surrounding Job’s innocence, the god in Job still emerges from the text with a 
deadly indifference tantamount to cruelty as Job’s innocent bystanders are massacred by the stray bullets of the 
cosmic shootout. In this way, the book brilliantly forces readers from any era to subpoena their god to court 
just as Job proposes here (verses 4-7). Instead of following the conventional utilization of the text that assumes 
the god in Job to also be our Loving Creator, we can call into question whether we serve the terrifying God 
presented by the author and whether our God has any more to offer us in our misery.
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Structural - Any extended amount of time contending with these cruelties of life will have led us into 
the foggy theological swamp explicated in the Book of Job. The question of theodicy- reconciling God’s 
supposed perfection with evil and human suffering- is one that has preoccupied the minds of the faithful 
for millennia. The density of the question begets a Biblical text just as dense in perspective. The book is 
confounding at best and grows more disturbing with every read. And as I grieve those taken and yet to be 
lost to this virus we could have defeated, as I lament the pale hands cracking reins as whips on the Black 
backs of Haitian immigrants being deported under the so-called “harm reduction” administration, as I am 
weighed down by my obligation to “make” the living that my birth should have already entitled me to, I will 
do us all the favor of distilling the few and mysterious comforts in the book of Job:

The first is that the protest of the endangered, no matter how ill-tempered, is always valid. The second is 
that if we keep interrogating “God”, God will eventually show up.

This chapter is an exasperated response to Eliphaz belaboring a common sentiment among the 
supporting cast that Job is being belligerent to the point of spiritual recklessness by so strongly asserting 
his victimhood. Despite all attacks, Job repeatedly counters his friends’ insistence that he must accept 
his condition because it is indicative of his guilt. While there is some controversy concerning Job’s guilt, 
a welcome certainty that emerges from this fog is that Job was always right not to accept his dejected 
condition as final, even if that involved hurling irreverent monologues at the Creator. Job’s friends were 
completely invalidating of his grievances to God. However, for Job, the Creator was no creator at all, and 
if the Creator can rebel against their supposed creative nature, why shouldn’t Job launch a complaint that, 
despite often being translated as “bitter” (verse 2), actually can be read as “rebellious”. 

Scholars have recognized this theological conundrum as one of the primary and most apprehensible 
conflicts within this texts - the conflict between a God who inflicts pain retributively (represented by 
Job’s friends) and a God who delivers from pain. Therefore, as Alissa Jones Nelson explains, “Job’s friends 
have sometimes been interpreted as corporate personalities representing distinct priestly and theological 
traditions whose theology in the exilic context is under serious strain.”

Like the Hebrew children, we also ask: Is our creator one who brings torturous sentences or one who 
acquits the innocent? By constructing a story in which the reader roots for Job in all of his sacrilegious 
angst, the author paradoxically sanctifies a blasphemy that disposes of counterfeit creators who mete 
destruction for the downtrodden, subjugated peoples whose hearts are made faint, are terrified, and would 
rather vanish in obscurity (verses 16-17) than be singled out by some sadistic dictator-deity’s heavy hand 
(verse 2). 

Nelson affirms, “Job not only undermines the traditional content of wisdom teaching but also explodes 
the context, the pedagogical method, of being instructed. He refuses to bow to authority in the sense that 
traditional wisdom teaching demands; his own experience is his authority.”
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Like Job, we frequent recipients of life’s hostilities are trafficked to a state where our energy for niceties 
and politeness gets depleted. We’re too busy trying to survive the antagonism of the moment to care about 
etiquette, diplomacy, tact, and intonation. When God finally shows up 15 chapters later, Job isn’t explicitly 
condemned for the brashness of his speech or the audacity of his inquiries. God, at the end of the narrative, 
speaks to Job as a wise sage or teacher might, using a forceful (but not necessarily angry) stream of rhetorical 
questions in a vigorous affirmation of Their role as a Creator, not a destroyer. Thus, Job as a protagonist 
gives the rest of humanity license to not only demand answers of God, but maybe more importantly for the 
subjugated, rebel against pernicious pseudo-gods in a refusal to accept our victimhood as natural or terminal. 
Suffering is not to be normalized, and at no point do we have to accept traumatic conditions as our final 
sentence.

This is perhaps the only reliable truth that can be gleaned from this headache of a text - our freedom, from 
malignant systems and theology, will require courageous challenges to authority even in instances where 
our lives and afterlives may be on the line. This can be an enormous challenge for those formed by faith 
institutions, workplaces, and governments tightly held together by rigid hierarchy and intricate lines of 
authority. In your context, you have likely given covenantal credence to some authority that is responsible for 
excruciating harm. How then, can you enact a liberating inquisition of the destructive authorities? How can 
you become bitterly rebellious against powers proclaiming a god who harms our beloveds?

Interpersonal - As long as our systems require the suffering of those unsubscribed to the gluttonous whims 
of their authorities, there will always be some disloyal companions among them who, like Job’s friends, base 
their analysis of your detriment on rhetoric that upholds the very authorities which caused it.

This passage is one among many responses to these well-meaning friends in a poetic section of Job which 
comprises the vast majority of the book - While we can assume Job attempted to receive medical treatments, 
forage for food, or employ any feasible strategy to alleviate his pain, the unknown author focuses on his 
debates with his loved-ones, apparently consuming much of the time he spends in absolute turmoil. If reading 
the entire book, Job’s frustration is palpable as he, while contending with his innumerable distresses, must 
defend himself against the wayward paradigms of the status quo. Job is certainly invested enough in his 
relationships to commit to these insulting discussions, but Job’s loved ones don’t seem equally invested in 
him. Nelson calls on Gerald H. Wilson’s Job commentary to dissect their insensitivity saying, “The encounter 
with Job’s pain inspires fear rather than compassion in his friends; they have to malign his integrity in order to 
retreat into a comforting theological world where such visions do not trouble them.”

Their devotion to the callous and retributive god compelled them to heap further discomfort onto an already 
disconsolate Job. In what ways could you have placed someone in a similar position of having to argue the 
injustice of their condition because you’ve covenanted yourself to a destructive “God”? Does your “God” 
silently ordain the destruction of those who suffer our sinister systems- sex workers, transfemmes, potty 
mouths, felons, street-dwellers, substance users - Do you expect them to prove their righteousness before 
you extend sympathy? Does their unwillingness to bend to some white supremacist construction of “divine” 
authority make you doubt their integrity like Job’s friend disregarded his?

© 2021 enfleshed 
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Of all this narrative’s uncertainties, there is no ambiguity in God’s rebuke of Job’s friends at the end of the 
tale, not necessarily because they spoke wrongly of Job, but in their launching traditional “wisdom” at the 
debased Job, they were the ones who were wrong about God all along (42:7-9) From this notion, we’ll 
confront the disconcerting truth in The Accuser’s wager in chapters one and two - The protected and 
privileged might not offer the most reliable example of righteousness. Historically, they certainly have not. 
Malcolm X knew this well as a spiritual leader himself. He says to Black Christians,

“...We’re worshipping a Jesus that doesn’t even look like us! ... The white man has taught us to shout and 
sing and pray until we die, to wait until death, for some dreamy heaven-in-the-hereafter, when we’re dead, 
while this white man has his milk and honey in the streets paved with golden dollars right here on this 
earth!”

Of course, such truth would be spoken from a true religious and political rebel (even within his own Nation 
of Islam). Throughout human history and in our sacred texts, those who break rules and protocols, the 
shatterers of spuriously “sacred” tradition are those in whom we find God. Not only do those furthest 
from suffering tend to pervert “God” for their own advantages, their propaganda makes overseers of those 
proximate to the sufferers who become yoked with the emotionally exhausting task of defending their 
character. The next time we’re blessed with a radical theological take that sends chills down a pious spine, 
we can take a loving moment to reflect before taking aim at their character.

Maybe it’s time we let these resented rebels tell us who God is.
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Words for inspiration: 

Listen to Kantorei perform “Even When He is Silent” arranged by Kim Andre Arnesen. The lyrics are below. 
enfleshed does not subscribe to male gendering of God and encourages you to challenge the use of he/his 
pronouns for The Divine. 

I believe in the sun even when it’s not shining.
I believe in love even when I feel it not.
I believe in God even when He is silent. 
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https://www.pbs.org/wgbh/pages/frontline/godinamerica/people/malcolm-x.html
https://youtu.be/MxFYTS1cpks
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Keep your finger on the pulse of the world

THE PROBLEM IN AFRICA IS VACCINE FAMINE, NOT VACCINE HESITANCY

Activists’ Black liberation symbols removal makes Lee statue take down bittersweet

An Ancient Tablet, Stolen Then Acquired By Hobby Lobby, Will Be Returned To Iraq

Haitian migrants revolt in custody and seize control of privately contracted bus 

Nearly 226,000 Covid-19 cases were reported in children last week, pediatrician group says

Yes, the Zebras Are Still Running Loose in Maryland

[enfleshed doesn’t necessarily affirm the opinion of each article but they are offered as thought 
partners]

Commentaries Author 

Casey Overton (she/they) is a radical faith-rooted strategist and spiritual 
activist who is deeply vested in the development of healing cultures. As an 
Interfaith Coordinator in higher education, they love being immersed in 
cooperative interfaith dialogue while creating restorative space for those 
marginalized within their respective faith institutions. She’s also an amateur 
poet, nap-taker, and time-bender. She hails from middle-class suburbs in the 
stolen Appamattuck and Arrohatec lands outside of Richmond, VA and now 
resides in unceeded Osage land outside of Pittsburgh, PA.  Follow her on 
Facebook and Twitter for more musings and updates!

Liturgy Author 

Rev. Molly Bolton (she/they) is a spiritual director, hospital chaplain, and 
poet who lives in the Blue Ridge Mountains of North Carolina with her 
partner and a tuxedo cat. She engages poetry as a tool for liberative 
spiritual care in clinical, ecclesiastical, and community settings.
Molly holds a Master of Divinity from Wake Forest School of Divinity and 
a Diploma in the Art of Spiritual Direction from San Francisco Theological 
Seminary. She was trained as a chaplain at Cleveland Clinic and is ordained 
in the United Church of Christ.
Hikes with stream crossings, feminist romance novels, and porch-sits with 
beloveds are a few of their favorite things. Find them at revmollybolton.
com and on insta @mjbolton. 

https://therealnews.com/the-problem-in-africa-is-vaccine-famine-not-vaccine-hesitancy
https://vpm.org/news/articles/25718/activists-black-liberation-symbols-removal-makes-lee-statue-take-down
https://www.npr.org/2021/09/21/1039380004/gilgamesh-dream-tablet-hobby-lobby-iraq-return?utm_source=twitter.com&utm_medium=social&utm_campaign=npr&utm_term=nprnews
https://www.washingtonexaminer.com/news/haitian-migrants-revolt-custody-seize-control-bus
https://www.washingtonian.com/2021/09/23/yes-the-zebras-are-still-running-loose-in-maryland/
https://www.washingtonian.com/2021/09/23/yes-the-zebras-are-still-running-loose-in-maryland/
https://www.washingtonian.com/2021/09/23/yes-the-zebras-are-still-running-loose-in-maryland/
https://www.facebook.com/caseyovertonprofessional
https://twitter.com/CaseyOverton1
http://revmollybolton.com
http://revmollybolton.com
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Editor 
 
Casey Overton (she/they) is the editor of  “Liturgy that Matters”.

Copyright 
 
A subscription to Liturgy that Matters grants permission for one person or one faith community to use 
these materials for worship and preparation. Sharing enfleshed materials further violates the term of 
the subscription and hinders the well-being of enfleshed and its potential to serve the church in growing 
capacities.  
 
Please ensure attribution to “enfleshed” is included somewhere on your worship materials, screen, or 
verbally when enfleshed liturgies are used. If any changes are made to the liturgy, [adapted by ____] 
should be included in the attribution. No further permissions are needed to livestream worship using 
these resources. 

Email info@enfleshed.com with any further questions.


