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| Samuel 1:4-20

| Samuel 2:1-10

Daniel 12:1-3

Psalm 16

Hebrews 10:11-14, (15-18), 19-25
Mark 13:1-8

What links the texts this week?

Let us lift up the favored of our Creator - not the mightiest or those with the most sons; not even
the best in battle or most propertied! Especially for us Christians, we need not argue our theological
supremacy to Judaism to compete for divine favoritism. For in these passages we find that the poor,
needy, lowly, helpless, and sorrowful are the most exalted by our loving Parent.

ORDER OF WORSHIP (click here for a text version of the liturgy)

Call to worship

The sun rises pink over the horizon,

no matter the state of hope in our hearts.

The leaves glow golden and release last season,

no matter what we cling to.

Birthing pangs roll through a body,

no matter if we are ready to bear down and push for new life.
This is how God is -- They renew, They release,

They midwife the world to come.

Let us worship God.

Opening Prayer
El Shaddai, we come to you in expectation. Name That Means Mountain, ground us in your steadfastness
and wisdom, that we may be loyal agents of change. Name That Means Breast, nurture us and sustain us for

the work that is at hand, that we may bring about your kin-dom.Amen.

Invitation to Offering
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Let us bring our offerings to God and each other; empowered by the strength that we have when we
come together and heartened by how resources expand when they are blessed with solidarity. We are an
embodiment of the interdependence of God; let us give with joy.

Prayer of Dedication

Holy Spirit, you are like a placenta, mediating sustenance from living being to living being, taking
nourishment where it needs to go. May our offerings flow to the places where nutrients are needed. May
we all feel how we are one body, a living system bound up in each other’s flourishing. Amen.

Benediction

Hold fast to what is good.

Release what does not serve you.
Rest when your body says rest.
Dance when your spirit says dance.
God doulas us into new life,

So let us go in hope,

ushering in a world of compassion.

SERMON PREP

Questions:

* Instead of thinking of “the end” as a finale that we wait for, but instead, a new beginning that we build,
how might that change how we corporately navigate unjust systems?

* How regularly does your community consult those most experienced with apocalypse - the poor, trans,
queer, Black, Indigenous, and disabled - for their direction the co-creation of our liberated future? How
can you all work towards strengthening your relationship with these seers?

* In what ways are you legitimizing and upholding temples that will inevitably fall as we’re birthed into a
new world?
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Application
This week’s sermon commentaries are written by Casey Overton (she/they).

Cosmic - For further analysis of what “the end” (verse 7) actually means, Christians often scramble to |
Thessalonians, Daniel, or Revelations, venturing into a rabbit hole of antichrists, technicolor steeds, multi-
headed beasts, bloody moons, and other catastrophic vignettes, often with an assumption that these scenes
were written as a warning for the postmodern reader.The imagery we get from this passage, however, isn’t
nearly as outlandish as what we typically associate with apocalyptic literature. In fact, it’s hardly imagery at
all - Jesus and the disciples are discussing the actual material condition of the literal temple which we (and
potentially the author) know was destroyed in 70 CE. Hans Leander notes that, “Regarding the date, most
scholars agree that the eschatological discourse in Mark |3 indicates a proximity to the war in Jerusalem

in 66—74 c.e.42 The main debate concerns whether Mark was written shortly before or shortly after the
destruction of the temple in 70.” This enables us to apply cultural criticism that essentially invalidates any
claims that ancient apocalyptic literature makes prescriptions directly to postmodern readers.With my added
emphasis, Rev. Raquel Lettsome explains that,

“...one of the functions of apocalyptic literature is to explain the current circumstances of its readers in
light of God’s unfolding plan.As expectations for liberation erupted into social protests such as banditry
and messianic movements, messianic expectations raised eschatological hope, since the Messiah was
expected to arrive before ‘the end’”

The arrival of the Messiah, understood to install a reign of absolute peace and justice for Israel, was the signal
for “the end”, but maybe you also notice the contradiction here - The role of the Messiah was to preside over
a liberated world, so we know that “the end” this passage speaks of can’t be “the end” of everything.

I’'m drawn to a beloved tale believed to be written by Pablo ]. Luis Molinero and adapted by Henri Nouwen
among others - a set of twins in the womb are discussing their existence. One reveals their belief in life after
birth at which the other scoffs, claiming that the notion is ridiculously illogical. The believing twin isn’t moved,
articulating dreams of more light and the ability to use their limbs freely.When that twin mentions the Parent,
the skeptical twin scoffs again, noting that if there were such a thing as a Parent they would’ve seen them.The
skeptical twin rejects the notion of life beyond birth and a Parent.They don’t believe in anything more than the
womb.To this, the believing twin in Nouwen’s uncredited adaptation replies, “Don’t you feel these squeezes
every once in a while? They’re quite unpleasant and sometimes even painful...l think that these squeezes are
there to get us ready for another place, much more beautiful than this, where we will see our Parent face-to-
face...”

From the other side of the womb, we don’t see the birth of a baby as the end. Having experienced the richness
and fullness of birthed life, we appreciate birth primarily for the grand overture that it is, but this isn’t the case
for the baby. If you've ever met a freshly-birthed infant, you may have noticed that they didn’t seem particularly
pleased with their journey. The baby emerges in a shrieking fit of devastation. Everything has gone wrong -
their world has suddenly become freezing cold, bright, and loud. If this isn’t horrifying enough, the ever-reliable
heartbeat is gone! Distraught, gasping for air, limbs flailing, the newborn only knows that the temple of the
womb has fallen. For them, birth is the end.

While this little parable could supply insensitive and philosophically weak ammunition to discredit atheists, I'm
interested in its treatment of our theme - apocalypse.Are we that different from the parabled twins in the
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womb, some of us content and some yearning for a liberated world anew? And at the same time, birth is
only a human’s destination as much as infancy is not.We are born, become children, teens, adults, elders,
(and in many Black/Brown/Indigenous cultures) ancestors and reincarnates. Thus, our westernized, linear,
often exceedingly distant notion of the eschaton is unhelpful.“End times” doesn’t have to mean that time
ends. It didn’t mean that for the early Christians at all. For these first-century revolutionaries, the Messianic
era is when time rebegins.

Even modern Christianity carries the residue of this understanding in the use of octaves in liturgical
celebrations. In music, the irresolute seventh note must give way to the eighth... which is also the first...
and also the last. If we seriously lean into an apocalypse that “uncovers” a new world, how does that affect
our worship? As the Body of Christ, how do we enact our role as co-creators of an era of peace!

Structural - Our scriptures express how the early Christians carried this pervading sense of imminence
surrounding “the end.” Still, Our enlightenment sensibilities incline us to very swiftly dismiss early Christians
for their inability to accurately place this allegedly singular event of “the apocalypse” on our western
timeline. But when we dare to decenter whiteness, we discover an interesting camaraderie between distant
cultures. Traditional African culture had neither use nor articulation for distant futures which disrupted
their sense of “the eschaton” as colonizers commonly understand it.“The linear concept of time in western
thought, with an indefinite past, present and infinite future, is practically foreign to African thinking,” says
John Mbiti, a foremost scholar-theologian on African conceptions of time. Parker English and Kibujjo M.
Kalumba summarize part of Mbiti’s analysis elaborating,

“Mbiti thinks that one of the challenges Western influences pose to traditional Africans concerns future
time. In particular, African converts to Christianity sometimes become apathetic concerning their
immediate physical needs because, lacking the concept of an infinite future, they expect the millennium
paradise to be practically imminent.”

While the resulting praxis varied within both communities, African converts and the early Christians of
our scriptures embraced a similarly imminent understanding of “the end”. As Blackness is certainly no
monolith, this physiological disregard was not characteristic of many enslaved Africans in Colonial America
who detoxified the imperial Christianity thrust upon them. Enslaved Africans engaging with Christianity
responded like early Christians, using principles of the faith as fuel for materializing their collective
liberation.

Like Africans, many targeted peoples found colonial Christianity’s remote and unattainable paradise
theologically insufficient for their material conditions. They had neither use nor articulation for this distant
future that could not be imminently realized. Like Peter, James, John, and Andrew, we subjugated peoples
demand to know “When will this be?” (Verse 4) The recently transitioned scholar of African American
religion, Albert Raboteau spoke of this inquiry among the enslaved.

“From other parts of the Bible, especially the prophetic and apocalyptic books, the slaves drew
descriptions which gave form and, thus, assurance to their anticipation of deliverance.The troublesome
question, according to Aunt Ellen, a freedwoman in North Carolina, had not been if the slaves would
be free, but when:‘When we used to think about it, it ‘peared like the Judgement, sure to come, but a

9

powerful step off:

When will it be that the edifices of our dispossession get reduced to rubble? Mark’s Jesus gestured towards
civil unrest happening in Jerusalem that preceded the first Jewish-Roman War (verses 7 and 8).An enslaved
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African in the so-called United States might have looked to civil unrest that preceded the Civil War as

birth pangs (verse 8).We targeted peoples, like the Israelites, are therefore seers of a future free from the
seemingly eternal violences of the Empire, and we know we can achieve it. This is why we conceive alternative
theologies and folk religions to serve material needs of our kin.These sacred doctrines neither abide by
religious convention nor national law.They inspire escapes, insurrections, rebellions, and riots among the
Tubmans, Turners, and Maroons of the land - deeply religious people whose faith was at the center of their
revolutionary praxis.

Have we given the folk theologians their due, or do we only concern ourselves with those whom the colonial
academy will recognize? If we fail to exalt these rebellious saints who snatch entire religions back from their
enemies, how do we expect not to become their enemies ourselves?

Interpersonal - We believing babies in the contracting womb are convinced that our Parent labors to
bring us into a kin-dom with far more to offer than the businessman’s dream (the lenient paradise where
the inconveniences they confronted while assembling luxury with shards of our ancestors’ overworked
bones give way to an afterlife somehow more indulgent than what they’ve already enjoyed at our expense).
Of course, this counterposes us against communities who, like the skeptical twin, find such great comfort
in present circumstances that the end/renewal of the world brings them acute distress.They have difficulty
acknowledging the simultaneity of the temple-womb that so lovingly cared for them also being a site of
bondage.

Here is where we must release this parable to the allegorical realm since we know that for humans to
maliciously captivate one another is not comparable to a Parent lovingly protecting their baby in the womb.
Rather than a necessary process to protect vulnerable life, captivity is an iniquitous breach of relational stasis
between what should be equally-agent adults. Unlike a Parent’s womb, the Roman Temple, like most of ours,
was contaminated by its reliance on politically motivated patrons.

As with Africans, first-century Jews’ messianic hopes instilled apathy and inspired social revolution. Though
we claim to celebrate the latter, we, like the unnamed disciples in verse |, also find ourselves marveling at
structures of violence that cannot exist in a liberated era.We make justifications for why our ostentatious
church buildings shouldn’t have included free housing in all of their unused vertical space or why every
white Jesus figurine on a gilded cross shouldn’t have been food for folks in need.We preoccupy ourselves
with renovations to preserve the politically ignoble histories of our houses of worship.We become more
concerned with the mechanics of our ineffective boards and committees than the mechanics of the prison-
industrial complex.

Imagine, for a moment, how our lack of urgency lands on people whose worlds have already ended dozens
of times over - who brace for another apocalypse with every crisis we ignore.They're forced to witness

us waxing on about trifles like galas, conferences, staff retreats, and retention meetings while they get
evicted or denied proper healthcare or walk miles for drinkable water - they don’t get a retreat from their
burdens of survival. For those of us in the imperial core especially, we're prone to statements like that of the
disciple who doesn’t yet realize the relationship between the fortitude of these temples and our continued
exploitation.

This certainly is not an endorsement of Rome’s horrific acts against Jews nor a call to dismantle every
cathedral. This is an acknowledgment that unjust institutions, including the Roman Empire itself, will be
toppled no matter how majestic and pretty we think they are.Their absence will not spell the end of any
social good they provide. In fact, targeted populations including the prudent early Christians are already

© 2021 enfleshed



https://www.womenshistory.org/education-resources/biographies/harriet-tubman
https://www.history.com/topics/black-history/nat-turner
https://99percentinvisible.org/episode/great-dismal-swamp/

] November |4, 202 | o

forced to develop new ways to meet the physical and spiritual necessities they’re usually denied by hostile
systems. If anything, our messianic responsibility is to correct the elitist betrayal by which we remain
emotionally tethered to denominations, industries, political parties, and even narratives that have proven
their hostility towards vulnerable populations (and don’t think you can make this determination if you're
not among them). By insisting on their preservation, we shout a wordless declaration that we'’re willing to
tolerate the suffering of those victimized by these institutions. Is this how we show Christlike compassion
for our siblings? Is this how we achieve the “reconciliation” we love to discuss around our cute little
conference tables?

Can you name harmful institutions for which undue affinity or allegiance could be overriding communal
solidarity with those of us who need abolition most urgently? How, for the sake of the victims in your
vicinity, can your community prioritize conversations around building anew over those that glorify
structures already standing?
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Words for inspiration:

“Controversial opinion, but can we stop glorifying Wall Street, the very street where Black people were
auctioned and sold like stock and where a wall was literally used for colonizers to protect their assets from
the indigenous. Let’s unleash the chokehold on *that*... like bones of our ancestors were literally recovered
in Wall Street’s financial district after decades being worked to the bone making New York City the financial
capital of the world | am tiredt!”

- Malaika Jabal
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Keep your finger on the pulse of the world

HOW TO CANCEL $3.2 MILLION OF DEBT FOR 20,000 PEOPLE WHO WENT THROUGH THE
CARCERAL SYSTEM

Disabled Black Slaves an

House Arrest

[enfleshe]d doesn’t necessarily affirm the opinion of each article but they are offered as thought
PETRETN

Commentaries Author

Casey Overton (she/they) is a radical faith-rooted strategist and spiritual
activist who is deeply vested in the development of healing cultures.As an
Interfaith Coordinator in higher education, they love being immersed in
cooperative interfaith dialogue while creating restorative space for those
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Hikes with stream crossings, feminist romance novels, and porch-sits with
beloveds are a few of their favorite things. Find them at revmollybolton.

com and on insta @mijbolton.
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Copyright

A subscription to Liturgy that Matters grants permission for one person or one faith community to use
these materials for worship and preparation. Sharing enfleshed materials further violates the term of
the subscription and hinders the well-being of enfleshed and its potential to serve the church in growing
capacities.

Please ensure attribution to “enfleshed” is included somewhere on your worship materials, screen, or
verbally when enfleshed liturgies are used. If any changes are made to the liturgy, [adapted by |
should be included in the attribution. No further permissions are needed to livestream worship using

these resources.

Email info@enfleshed.com with any further questions.
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