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Acts 3:12-19
Psalm 4
1 John 3:1-7
Luke 24:36b-48

What links the texts this week? 

We know that doubt and skepticism can play major roles in our lives as they can in our scriptural 
texts. We are shown vignetes and portrayals of incredibly strong communities grappling with how to 
find truth in thick vapor of uncertainty. Certainty doesn’t always have to be our goal. Perhaps Truth 
is something that transcends certainty. Perhaps where we think ourselves most secure is really where 
we can exercise the most control. When we join together, voicing our doubts and uncertainties in 
community, we can become a force of solidarity strong enough to topple empires. We can become 
feared by the powerful that have terrorized us. Our questions are not antithetical to justice.
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ORDER OF WORSHIP (click here for a text version of the liturgy)

Call to Worship 

What of the Gospel can heal us?
In times of sickness and sorrow, 
what does it mean to be made well?

Finding ease in the creatureliness of our bodies,
we live our questions with our lives.

Treasuring our interdependence, 
we live our questions with our lives.

Holding both beauty and grief as sacred,
we live our questions with our lives.

Let us worship God, who accompanies us in our questions
and lures us towards collective flourishing.

https://docs.google.com/document/d/1BOWF_myMzBEs0I5bp1SHYfXXeNrwfXoX6Op2scyzCaM/edit?usp=sharing
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Opening Prayer

Disabled God, forgive us when we turn stories of people being healed into venerations of the able-bodied. 
Many of us are disabled and chronically ill. Some of us are at peace with our bodies and others mourn 
what we have lost. You show us that people are not problems to be solved but beings inherently worthy of 
support, access, participation, and joy. Thank you for the disabled people who guide us toward liberation. 
Grant us courage to follow where they lead us. Amen.

Invitation to Offering

“We don’t need to be healed to be whole.” says disability theologian, John Swinton. We gather our 
resources so that, together, we may have wholeness—each person a sense of belonging. Every need met 
by the collective. Bring your gifts, co-creating the world to come.

Prayer of Dedication

Holy Interdependence, you would never ask two bodies to be the same! You do not demand our minds 
move at the speed of profit-making. Bless our offerings towards communities who co-create accessibility 
and move at the speed of trust. Amen.

Benediction

Go forth in your tender, temporary body,
honoring the echo of the eternal in all beings,
that we might co-create a world of easeful access
and compassionate care.

SERMON PREP

Questions:

•	 How would people within your faith tradition react to decentralizing the cross in your soteriology? 
What about this is uncomfortable for people? How can you help others be more open to more diverse 
(especially womanist) perspectives?

•	 How do you integrate power analyses in your spiritual practice? Do material realities play a significant 
role in your communities collective faith practice and formation? 

•	 What values do you want to be protected in your own legacy? What about that of your faith commu-
nity as a whole?

April 14,  2024

© 2024 enfleshed 



April 14,  2024

© 2024 enfleshed 

Application

This week’s sermon commentaries are written by Casey Overton (she/they).

Cosmic - The God of our ancestors has glorified his servant…whom God raised from the dead. 

The conundrum that has whooped Christian hindparts since the dawn of the faith - The gospels don’t always 
agree on whether Jesus’ death was predestined and inevitable or a matter of human error. The latter argument 
is kneecapped by the standom of sufferers’ fixation on the Gethsemane prayer - “Thy will be done.” But 
Jesus’ request that it pass from him suggests his knowledge that it COULD. Where the anonymous authors of 
Matthew, Mark, and John take on a stronger investment in a cosmology of surrogacy as Delores Williams has 
highlighted, Luke/Acts anonymous author is distinguished by an emphasis on a different theological priority- 
someBODY is to blame for Christ’s death. For Luke/Acts author, God is not puppetting humanity around into 
fulfilling some scheme; choices were made. In this text, humanity is drowning in moral deficit after squandering 
free will on murdering God. So who do we have the cathartic pleasure of blaming? At whose expense will 
we enjoy the ambrosia of our collective animosity? For insights, these essays will largely turn to the work of 
Demetrius K. Williams in the Acts commentary of the Fortress Commentary on the Bible. “Acts constructs the 
identity of nonbelieving Jews (Acts 14:2) as agents of violence, and Christian identity as those who suffer at the 
hands of Jews.”

So the Acts author here seems to place the Jewish people between Peters’ sharpened incisors. The Acts’ 
Peter character sinks his teeth into them and defecates a fodder that antisemites would use to fertilize anti-
Jewish myths as political expediency demanded. Rest assured that these essays will not leave this injustice 
to the Jewish people unexamined. While we must go to every length within our reach to acknowledge and 
reverse where this text fails (and the text CAN fail), we can responsibly extract flecks of value deposited in its 
sediments. 

God glorified…God raised. 
You rejected…you killed. 

God fulfilled?

This polemic forced into the mouth of a Peter character interpreted by anonymous “Luke” makes something 
very clear that can make us uncomfortable. Jesus wasn’t supposed to die. 

The Peter character isn’t introducing any new viewpoint or even much character development in this speech. 
Peter was the one scolded for his refusal to accept that Jesus would die. Peter was the one responsible for 
what was almost a one-eared Roman soldier. But this is a rare instance where Peter’s attachment to a living 
Jesus now expressed through grief is not invalidated or admonished in the text. The author of Luke/Acts finds 
use in Peter’s anguish over Christ’s death which he constructs as evitable - murder is preventable and shouldn’t 
happen. This with consideration of Jesus’ divinity suggests that God and humanity are conscripted into a 
perpetual power struggle. This God is not the one who sent the begotten Christ to fall like one domino in 
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some esoteric scheme we’re then forced to accept as inconceivably just or divinely orchestrated. This is the 
difference between a God sent their son to die and a God sent their son who died. We can be enraged by 
the deleterious fallout of unjust systems. We can see the cross as the horror that it is which means that we 
may not need to rely on it alone to signify salvation. 

Peter’s speech represents the diversity of cosmologies that our faith can hold - the reality that this diversity 
is a founding characteristic of our faith. If we can spend Easter imbibing ourselves on every grotesque 
detail of the crucifixion, we can also be enraged and stand in opposition to a system that crucifies, holding 
a scandalous hope in a True Creator who doesn’t rely on state terror to transform us. God in this text 
“glorifies” Jesus and “raises” Jesus. Yes, the text submits that God “fulfilled” the foretelling of prophets with 
the death of Jesus, but revolutionary death being predictable doesn’t make it planned. 

Structural - Historical examples of religious fervor in connection to atrocities tend not to be matters 
of creed. They have been political matters with a religious veneer. The crusaders wanted to dominate the 
“pagans”. Christian colonizers of Turtle Island wanted to steal land and people. In their legacy, Christian 
nationalists want to take over the world. Zionists want to take over Palestine. These are political aims that 
demand political leadership. 

Pilate was one such political leader despite our (and the text’s) infatuation with spiritualizing him. But the 
Biblical authors weren’t the only historians of the time. One of several questionable details in the passion 
account is this portrayal of Pilate as a reluctant participant in Jesus’ crucifixion. Historic accounts outside 
of scripture consider Pilate high-strung, rigid, and intense. This easygoing fellow who is concerned for the 
fate of an innocent and perhaps even holy man is completely uncharacteristic of the historical Pilate. His 
Biblical demeanor defies the real-life Roman interests that he proved his unflinching willingness to uphold. 
This begins to highlight the even bigger problem with this text; there is no historical account of Barabbas or 
the amnesty custom to which the text refers. Responsible scholarly consensus is that this event likely didn’t 
happen which calls into question much of Peter’s speech under Solomon’s portico. 

This creates an appropriate opening for us to remember that crucifixion was a state apparatus that 
mediates the interests of the state. Like Pilate, we’ve spiritualized the cross now to support an illusion 
of divine control in something terrifying, but the cross was not designed for religious purposes. It was 
designed to torture the most reviled adversaries of the state. Williams explains,

“While the people respond gladly, the Jewish authorities become angry. In Luke’s Gospel, the Pharisees 
and Sadducees oppose Jesus, but in Acts, the main opponents are the Sadducees. The descriptions of 
the Sadducees in Acts cohere with Josephus’ account that they are the aristocratic temple priesthood, 
the majority party of the Sanhedrin (Ant. 13:297-98).”

In the chapter that follows the common lectionary selection, we are informed that a certain group was 
indeed infuriated by Peter’s outburst. It wasn’t the commoners listening who felt attacked. Acts 4:2-1 reveals 
that, ”While Peter and John were speaking to the people, the priests, the captain of the temple, and the 
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Sadducees came to them, much annoyed because they were teaching the people and proclaiming that in Jesus 
there is the resurrection of the dead.“

This misassignment of blame is a self-sabotaging outcome when we’re not specific about who our oppressors 
are and who’s truly guilty of harming us. The people quite possibly would have been aware of their own 
powerlessness against the ruling forces that were constructed for criminalization. As this narrative collapses 
under historical reality, we’re left with questions about why an EMPIRE would give the folks it oppresses so 
much power to control who is executed or released. Simply put, it probably didn’t.

“The role of Jerusalem’s populace in Jesus’ execution is heavily debated. Identifying ‘the people’ as the 
same group in every instance is problematic. Luke 22:2 separates the people from the high priestly party. 
A crowd in 23:4 is the council of 22:66; 23:1. Their concern for ‘this place’ associates them with the 
temple, and their perspective that Jesus stirs up ‘the [other] people’ subtly differentiates them from ‘the 
people’ (23:5)... Pilate also says that he examined Jesus in the presence of this coalition (23:14), and thus 
they are the crowd of the council associated with the chief priests in 23:4. They are never identified as 
the Jewish people of Jerusalem.”

Even as we consider that it may have been groups and representatives within the Sanhedrin who held more 
concern around Jesus’ ministry than the general populace, we must also keep in mind that the Sanhedrin was 
only as powerful as Rome allowed. Most importantly, it would not have had authority over capital punishment. 
This text unintentionally exposes how our inability to discern the intricate work of a sinister system can 
begin to turn us against our neighbors whose interests should align with our own. While we should question 
first ours and then others’ investments in violent systems, we run the risk of fracturing and weakening our 
movements when we cut corners in our power analysis. When in doubt, we can trust that it will almost 
always be the State and its designated authorities that hold the most power. 

Interpersonal - Living in Richmond’s proximity to the legacy of Katie Geneva Canon will introduce you to 
a lot of people claiming residence in her deep footprints. Her work now takes on its own life, but it can also 
speak for itself. Never having the pleasure of meeting her myself, I am always left curious to what degree she 
would endorse the work of those naming themselves her mentees. 

I can’t help but consider how we responsibly carry what “would have been” from our loved ones’ legacies. I 
can’t help but wonder under which circumstances Dr. Canon or any other public intellectual may have had 
to issue a cease and desist for misinterpretations and maladaptations of their work. Hesitation or inability to 
predict the ideological trajectories of one’s disciples can present challenges for legacy and credibility. 

A supposed expert and researcher who fabricated what she called the Kempe protocol has recently been 
busted after her method was found to be unscientific. She used the protocol for decades and wasn’t issued 
a cease and desist despite basically all of her cases ruling in favor of foster parents. Dr. Kempe from whom 
the protocol’s name originates was a medical doctor whose work wouldn’t have been within the fraudster’s 
scope of behavioral psychology. She exploited the name of the probably well-meaning pioneer of the legal 
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framework for child welfare and misappropriated it to fit her own bias-laden family policing practice. The 
center now named in Dr. Kempe’s honor, her former employer, is declining responsibility for holding her 
accountable. I have no choice but to doubt that Dr. Kempe would be pleased.

One thing we know about Peter - he doesn’t play about his. This is the man who got active with a Roman 
soldier over Jesus. He was a disciple, but also one of Jesus’ best friends. They traveled the region together, 
inseparable for three years straight. Grief can be angry which made these words coming from the mouth of 
Peter seem convincing enough. Once we’ve addressed the questionable portions of the speech, we’re left 
with little to determine whether the remaining sentiment can be fairly attributed to him. 

The similarities between this text and these real stories can be inspiration for us to take control over our 
legacies while we can. How would our passions manifest if, like Dr. Canon, folks’ claims surrounding their 
intellectual parentage can accept scrutiny from not only historical or academic archives of the person’s work 
but from beloved community that protects the memory of their values? How can we prevent our important 
figures’ views from being rewritten by folks who may not be as faithful to their cause? Peter didn’t have 
the luxury of having his perspective protected in a way that assures the veracity of this text’s portrayal of 
him. While this was commonplace and understandable for the time, we can take advantage of modernity’s 
benefits to love our ancestors well by diligently tending to their most closely held beliefs.

Words for inspiration: 

“The idea of security, the idea that cops equal security, is difficult to dislodge. To transform this mindset, 
where cops equal security, means we have to actually transform our relationships to each other enough so 
that we can see that we can keep each other safe and ourselves safe, right? Safety means something else, 
because you cannot have safety without strong, empathic relationships with others. You can have security 
without relationships but you cannot have safety—actual safety—without healthy relationships. Without 
getting to really know your neighbor, figuring out when you should be intervening when you hear and see 
things, feeling safe enough within your community that you feel like, yeah my neighbor’s punching [their 
partner], I’m going to knock on the door, right? I’m not going to think that that person’s going to pull a gun 
on me and shoot me in the head. I don’t believe that because I know that person. I know them. I built that 
relationship with them and even though they’re upset and mad I’m taking the chance of going over there 
and being like you need to stop this now, what are you doing? ... That necessitates a whole transformation 
on so many levels for many people. But It doesn’t necessitate it, actually, for some other groups, who have 
never had the option of calling the police, they just haven’t—and they’ve been managing to take care of 
each other and themselves outside of that option.”

- Mariame Kaba
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Keep your finger on the pulse of the world

Mifepristone’s Not-So-Bad Day at the Supreme Court

At overburdened Gaza hospital, Palestinians try to instill Ramadan spirit

META Refused to Answer Questions on Gaza Censorship 

How US police are co-opting a law meant to protect victims of crime

Outer Space Treaties Didn’t Anticipate the Privatization of Space Travel. Can They Be Enforced?

[enfleshed doesn’t necessarily affirm the opinion of each article but they are offered as thought 
partners]

Commentaries Author
 

Casey Overton (she/they) is a radical communications strategist and spiri-
tual activist who is deeply vested in the development of healing cultures. 
They are the editor of “Liturgy that Matters”, an enfleshed publication. 
She also serves as the associate director of communications for an 
organization that supports organizing and advocacy for housing justice. 
As a multispiritual worker, they love being immersed in cooperative 
interfaith dialogue while creating restorative space for those marginalized 
within or beyond faith institutions. She’s also an amateur poet, nap-taker, 
and time-bender. She resides in the stolen Powhatan lands now called 
Richmond, VA. Follow her on Facebook and Twitter for more content 
and updates!

Liturgy Author 

Rev. Molly Bolton (she/they) is a spiritual director, hospital chaplain, and 
poet who lives in the Blue Ridge Mountains of North Carolina with her 
partner, baby, and a tuxedo cat. She engages poetry as a tool for 
liberative spiritual care in clinical, ecclesiastical, and community settings.
Molly holds a Master of Divinity from Wake Forest School of Divinity 
and a Diploma in the Art of Spiritual Direction from San Francisco 
Theological Seminary. She was trained as a chaplain at Cleveland Clinic 
and is ordained in the United Church of Christ.
Hikes with stream crossings, feminist romance novels, and porch-sits with 
beloveds are a few of their favorite things. Find them at revmollybolton.
com and on insta @mjbolton. 

https://rewirenewsgroup.com/2024/03/26/mifepristones-not-so-bad-day-at-the-supreme-court/
https://www.972mag.com/ramadan-european-hospital-gaza/
https://theintercept.com/2024/03/26/meta-gaza-censorship-warren-sanders/
https://www.aljazeera.com/news/2024/3/29/how-us-police-are-co-opting-a-law-meant-to-protect-victims-of-crime
https://psmag.com/social-justice/outer-space-treaties-didnt-anticipate-the-privatization-of-space-travel-can-they-be-enforced


© 2024 enfleshed © 2024 enfleshed 

April 14,  2024

Editor 
 
Casey Overton (she/they) is the editor of “Liturgy that Matters.”
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