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1 Samuel 1:4-20
1 Samuel 2:1-10
Daniel 12:1-3
Psalm 16
Hebrews 10:11-14, (15-18), 19-25
Mark 13:1-8

What links the texts this week? 

We gather in fellowship and class solidarity. We sing of our shared material conditions. We know that we 
are deserving of more than just a double portion, and our Creator agrees. Desolation is not our desti-
ny. Dispossession will not be our demise. Those sending calamity to us will find their harm returned to 
sender. We do not seek revenge while we do seek the disempowerment of the death-dealers. Deliverance 
is ours to demand from on high. This is holy work. This is righteousness manifest. This is the incarnation of 
God. This is the foundation of our faith.
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ORDER OF WORSHIP (click here for a text version of the liturgy)

Call to Worship 

Our hearts praise the Cultivator of Life;
    our strength is rooted in the Ground of Being.
Our voices rebuke the those who oppress
    because we rejoice in the Ways of Love.

God raises the oppressed from the dust;
    She plots a way towards justice and restoration—
By loving the threatened among us the hardest,
    God guides us all towards our belovedness. 

For the order of the Cosmos belongs to Holy Wonder—
   She guards the souls of those who practice solidarity
and shimmers in the stars stories of radical possibility.

Opening Prayer

When existential dread looms large in our waking hours, when scenes of destruction and war haunt our 
dreams, when we worry about the futures of our children, when we wonder how we will make it through 

https://docs.google.com/document/d/1BOWF_myMzBEs0I5bp1SHYfXXeNrwfXoX6Op2scyzCaM/edit?usp=sharing
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the day, let alone year…—Holy Spirit—guide us, guard us, unite us, love us. 

Where tenderness and laughter are woven through our days, where children invite us to presence and play, 
where we feel connected to a sense of purpose, where honor all the ways we have made it through—Holy 
Spirit—linger with us, refresh us, ground us, love us.

Invitation to Offering

[The poor] are marginalized by our social and cultural world…hence the poverty of the poor is not a call 
to generous relief action, but a demand that we go and build a different social order.

Inspired by the words of liberation theologian Gustavo Gutiérrez, we bring forth our offerings this day—
not as an act of charity, but to build the very social order of the kin-dom of God. 

Prayer of Dedication

Bless our gathered resources. Bless our belonging to one another. Bless the social order of the Kin-dom of 
God—where no person, creature, nor land know exploitation. And where reciprocity undergirds all of our 
living. May it be so. May it be so. May it be so.

Benediction
Go forth heartened—for the God of Liberation is on the side of life
and joins in Holy labors with those who are cultivating the kin-dom of God.

SERMON PREP

Questions:

•	 If God is on the side of the oppressed and continuously working on behalf of the oppressed, how can 
you become closer to God?

•	 If poverty is intentionally designed, how does your spiritual tradition respond to those with the most 
influence in designing it?

•	 What were your faith community’s last five memorable annunciations and denunciations? What does 
this tell you about your collective concerns?
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Application

This week’s sermon commentaries are written by Damon Garcia (he/him). 

Cosmic - Hannah praises God at the temple with her miracle baby, Samuel by her side. And in her praise, 
Hannah recognizes herself as part of a long line of oppressed people that God has chosen to work through. As 
her people suffer under their enemies, other people in Hannah’s lineage may have taken their situation as a sign 
that God has abandoned them, but Hannah knows that God is still with them. Hannah knows that God didn’t 
give her a son just because she, as an individual, is uniquely favored. Rather, God gave her a son because God 
favors all the oppressed who came before her and will come after. The curators who turned Hannah’s song 
into holy scripture understood themselves as part of the same liberation-oriented lineage. Mary, in her song of 
praise in Luke 1, continues Hannah’s song, with similar imagery of God bringing down the powerful and lifting 
up the lowly.

Samuel was also a blessing for his father, Elkanah, and the story could have been told from his perspective in 
the same way that the writer of Matthew tells Jesus’s miraculous birth story Joseph’s perspective. However, the 
Israelites understood that the liberative work of this God is best understood from the perspective of those 
who have the deepest need for liberation. Samuel’s story of being a powerful social reformer is rooted in 
Hannah’s story of crying out for a different kind of society.

The father of Latin American liberation theology, Gustavo Gutiérrez explained liberation theology’s central 
axiom, of God’s “preferential option for the poor”:

“Like a mother who tends most tenderly to the weakest and threatened of her children, so it is with 
God’s care for the poor. And the call of the gospel is for us to do the same, to make the same option, to 
show that God’s love is universal by focusing our attention on the most threatened among us. What the 
preferential option for the poor reveals is that the calculus of the gospel is not the same as our world’s…
God’s way— placing the poor first among all— makes clear to us how un-universal our love often is.”1

A call for a complete reversal of the social order, where the oppressors are made to suffer like the oppressed, 
makes more sense within the context of a poetic outcry of the oppressed for justice than it does in a strategic 
manifesto. Practically speaking, we don’t want to just trade places in an oppressive system. We want to build 
an entirely different system that removes oppression from its function. One of the oldest justifications of 
oppressors from many contexts has always been the claim that the oppression must continue because if the 
oppressed are set free, then they’ll immediately turn around and oppress their old oppressors, with extra 
vengeance. But that’s a lie from the limited imagination of the oppressor who can’t imagine a different world. 
Perhaps, a more practical way of phrasing the social reversal that Hannah, Mary, and the other prophets 
dreamed of is that if God were in charge of a system like this, then the oppressors would be the ones 
suffering–but good thing God isn’t interested in running a system like this; only oppressors are.

1	 Gustavo Gutiérrez, In the Company of the Poor: Conversations with Dr. Paul Farmer and Fr. Gustavo Gutierrez, ed. Michael 
Griffin and Jennie Weiss Block (Maryknoll: Orbis Books, 2013), 29.
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God chooses the side of the oppressed, but not just as recipients of charity. God sides with the oppressed 
in their effort to liberate themselves from oppression. Hannah’s vision of liberation wasn’t limited to her 
miraculous birth. She knew the birth of Samuel was part of God’s larger work of liberation because she was 
already a part of that God’s liberation before praying for a child.

Structural - Many preachers today often reduce the experience of oppression and liberation to a 
spiritual oppression and liberation, in which the action primarily happens in some invisible angelic realm, 
inaccessible to us earthly mortals. Oppression and liberation are also often reduced to the individual. They 
preach that our individual soul can experience a spiritual liberation from spiritual oppression, but a material 
collective liberation from the material oppression we face is separated into another conversation—a 
conversation that many churches refuse to have.

But when we look more closely at the way that the Bible talks about oppression and liberation it’s always 
talking about something material and collective. Mexican liberation theologian and Biblical scholar, Elsa 
Tamez explains that “the experience of oppression is closely connected with the antagonism that exists 
between rich and poor, whether these be whole nations or sectors within nations.”2 Tamez breaks down 
nine Hebrew words that the Bible uses to describe oppression. As you read through this list, think of those 
in today’s world that experience the same kind of oppression.

The experience of oppression involves:
a. ‘anah: the degradation of the human person; oppression affects the inmost being of the person (see 
also daka’); the tyranny of the powerful; the sexual violation of woman;
b. ‘ashaq: the violent despoliation and consequently the impoverishment of the oppressed; ruthless 
violence; injustice;
c. lahats: the smashing blow of the oppressor and the immediate outcry of the oppressed;
d. nagash: violent exploitation, chiefly by means of forced labor;
compulsion to produce; pressure from the oppressor;
e. yanah: deadly violence used for the despoliation of the poor;
exploitation in the form of enslavement; fraud;
f. ratsats: the crushing and despoiling of the poor;
g. daka’: the grinding effect of oppression that penetrates the whole person, oppressing interiorly as 
well as exteriorly; a knocking down;
(the oppressor will experience the same in turn);
h. dak: the vexation of the poor, and the persistent hope of the poor for the establishment of a new 
and just order;
i. tok: the tyranny of the oppressor, exercised in deceit.3

It’s from this experience of oppression that Hannah sings of liberation. What’s clear is that the suffering of 

2	 Elsa Tamez, Bible of the Oppressed trans. Matthew J. O’Connell (Eugene: Wipf & Stock Publishers, 1982), 8.
3	 Tamez, 8-9.



November 17,  2024

the oppressed isn’t accidental. It’s directly caused by an unjust system that functions by keeping a whole class 
of people oppressed and exploited. The misfortune of the poor isn’t a case of bad luck, but a situation of their 
fortune being stolen and kept away from them by those who make their fortune through exploitation.

Gustavo Gutiérrez clarifies the relationship between the poor and the poverty-making system:

“But the poor person does not exist as an inescapable fact of destiny. His or her existence is not 
politically neutral, and it is not ethically innocent. The poor are a by-product of the system in which we 
live and for which we are responsible. They are marginalized by our social and cultural world. They are 
the oppressed, exploited proletariat, robbed of the fruit of their labor and despoiled of their humanity. 
Hence the poverty of the poor is not a call to generous relief action, but a demand that we go and build 
a different social order.”4

So if the suffering of the poor is rooted in a class antagonism then that means siding with the poor requires 
siding against those on the other side of the antagonism. Most churches have already chosen to take the side 
of antagonizing the poor by supporting the status quo. The status quo is dependent on keeping the rich rich 
and the poor poor through the antagonism that made them rich and poor in the first place. So if we were to 
take the side of the poor, then that move of solidarity requires us to choose an antagonism against the rich. 
We must be on the other side, against those who cause all those responsible for all the manifestations of 
oppression that Tamez listed. Gutiérrez goes on to clarify:

“The poor, the oppressed, are members of one social class that is being subtly (or not so subtly) 
exploited by another social class. This exploited class, especially in its most clear-sighted segment, the 
proletariat, is an active one. Hence, an option for the poor is an option for one social class against 
another. An option for the poor means a new awareness of class confrontation. It means taking sides 
with the dispossessed. It means entering into the world of the exploited social class, with its values, its 
cultural categories. It means entering into solidarity with its interests and its struggles.”5

The God of Hannah sides with the oppressed as agents of their own liberation. Solidarity in the work of 
liberation is how we can experience this God. It’s out of love for those who are being antagonized that we 
choose to strategically antagonize the antagonizers. It’s not a question of starting a conflict. It’s a question 
of choosing a side on the conflict that already exists. Which side are you on? Which side is your spiritual 
community on? The answer to that question must be clear, otherwise the status quo chooses the side of the 
oppressor for you.

Interpersonal - What I love about the prophetic prayers like Hannah’s in the Bible is that they often have a 
political clarity that is hard to find in many churches today, who avoid clarity in an attempt to avoid potential 

4	 Gustavo Gutiérrez, The Power of the Poor in History: Selected Writings (), 44-45.
5	 Guttiérrez, The Power of the Poor in History, 45.
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conflict. Hannah confronts conflict head-on, proudly deriding her enemies while praising the Lord. Our 
spiritual communities should strive to practice this kind of radical clarity. People in our communities should 
know what we’re for and what we’re against, what we’re trying to build and what we’re trying to destroy, 
and the actions we’re taking to follow through on those projects.

Inspiring a key point in liberation theology, Brazilian philosopher Paulo Freire taught oppressed 
communities to take action in the acts of denunciation and annunciation: “denunciation of a dehumanizing 
reality and annunciation of its transcendence by another reality in which men [sic] will be more fully 
human.” But these acts of denouncing and announcing aren’t just the speeches we give, or the posts 
we write. “Denunciation and annunciation” Freire said, “are possible only through praxis.” The praxis of 
denunciation and annunciation was what inspired Gustavo Gutiérrez to insist that these are also historical 
tasks of the church. Like the prophets, the church is called to publicly denounce “every dehumanizing 
situation, which is contrary to fellowship, justice, and liberty” and “criticize every sacralization of oppressive 
structures to which the Church itself might have contributed.”

Ada María Isasi Díaz expands on Gutiérrez, and clarifies that denunciation “does not consist only in 
criticizing, reproaching, and attacking those who maintain the structures that oppress us. Denunciation also 
has to do with repudiating such structures-not aspiring to participate in them—and refusing to benefit from 
them.”

Do people know what your spiritual community announces and denounces? Do people know what you 
personally announce and denounce? Do you even know? In today’s political climate we’re made to be afraid 
of taking such strong positions. We all need the boldness of Hannah, who proudly and publicly derided 
her enemies as she praised God. Our public resistance to injustice is part of the long and difficult work of 
liberation. Scaring us into silence is part of how injustice is made to prevail. When we announce justice and 
denounce injustice God is on our side, announcing and denouncing through us.

 

Words for inspiration:

“If there is no friendship with them [the poor] and no sharing of the life of the poor, then there is no 
authentic commitment to liberation, because love exists only among equals.”

- Gustavo Gutiérrez
May he rest in freedom ♥
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Keep your finger on the pulse of the world

Furious Spain Flood Survivors Hurl Mud At King, Queen And Top Government Officials

The case for abandoning the burning house

The aftertaste of the ocean

After The Storms, The Toxic Secrets Left Behind

Reproductive Justice Movement: Show Up for Palestinian Solidarity

[enfleshed doesn’t necessarily affirm the opinion of each article but they are offered as thought 
partners]

Commentaries Author

Damon Garcia (he/him) is a writer, video essayist, and public theologian 
for a liberative Christianity. His work is inspired by liberation theology, 
decolonial theory, and anti-capitalist politics as he helps people unsettle 
and untangle the influence of Christian teachings developed to justify 
colonization. He is the author of The God Who Riots: Taking Back the 
Radical Jesus (Broadleaf Books, 2022). He lives in Santa Maria, California. 
Follow Damon’s work on Twitter @whoisdamon and at damongarcia.
com.

Liturgy Author
Rev. Molly Bolton (she/they) is a spiritual director, hospital chaplain, and
poet who lives in the Blue Ridge Mountains of North Carolina with
her partner, baby, and a tuxedo cat. She engages poetry as a tool for
liberative spiritual care in clinical, ecclesiastical, and community settings.
Molly holds a Master of Divinity from Wake Forest School of Divinity
and a Diploma in the Art of Spiritual Direction from San Francisco
Theological Seminary. She was trained as a chaplain at Cleveland Clinic
and is ordained in the United Church of Christ.Hikes with stream 
crossings, feminist romance novels, and porch sits with beloveds are a few 
of their favorite things. Find them at revmollybolton.com and on insta @
mjbolton.

https://www.huffpost.com/entry/spain-floods-mud-hurled-royals-officials_n_6728bb97e4b0f3d946e04088?d_id=8328564&ncid_tag=tweetlnkushpmg00000067&utm_medium=Social&utm_source=Twitter&utm_campaign=us_main
https://mondoweiss.net/2024/11/the-case-for-abandoning-the-burning-house/
https://africasacountry.com/2024/11/the-aftertaste-of-the-ocean
https://www.levernews.com/after-the-storms-the-toxic-secrets-left-behind/
https://scalawagmagazine.org/2024/10/reproductive-justice-movement-show-up-for-palestinian-solidarity/
https://www.broadleafbooks.com/store/product/9781506480374/The-God-Who-Riots
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Editor 
 
Casey Overton (she/they) is the editor of “Liturgy that Matters.”

Copyright 
 
A subscription to Liturgy that Matters grants permission for one person or one faith community to use 
these materials for worship and preparation. Sharing enfleshed materials further violates the term of the 
subscription and hinders the well-being of enfleshed and its potential to serve the church in growing 
capacities.  
Please ensure attribution to “enfleshed” is included somewhere on your worship materials, screen, or 
verbally when enfleshed liturgies are used. If any changes are made to the liturgy, [adapted by ____] 
should be included in the attribution. No further permissions are needed to livestream worship using 
these resources. 
Email info@enfleshed.com with any further questions.


