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Genesis 15:1-12, 17-18
Psalm 27
Philippians 3:17-4:1
Luke 13:31-35
Luke 9:28-36, (37-43a)

What links the texts this week?
 
What if all we will have left to continue our legacy is those we have mistreated and enslaved? What if 
all of our heirs are gone and there is no one to leave our estate to? Who will our house be left to? The 
work is not that of any single individual. The work is all of us creating safety for one another in concert. 
Without the help of community, the individual falters. Without a sense of individual call, the community 
becomes inept. We can protect those with whom we disagree. We can witness one another’s radiant 
transformation in the beautiful terror of intimacy. Only together can we can find resurrection every 
time the world ends.

ORDER OF WORSHIP (click here for a text version of the liturgy)

Call to worship
 	 after Luke 13:34

Gather us in, Mother Hen God!
Protect us under your wings!
Foxes and hawks prey on our vulnerability,
cruel systems squeeze life from us.
Sunlight, rest, open-air, peace—
these are our dreams!
Huddle us together as we organize.
Hold us close as we make plans beyond the ways of oppression.
Keep a watchful eye on us Mothering, Protecting God.
Your children long to be free.
Your chicks long for safety.
Protect us under your wings!

Opening Prayer

Jesus, Spirit-of-Living-Love, you were loyal to your mission until your death—teaching, healing, 
sending evil away, and welcoming the marginalized to your table. May your steadfastness in your 

https://docs.google.com/document/d/1BOWF_myMzBEs0I5bp1SHYfXXeNrwfXoX6Op2scyzCaM/edit?usp=sharing


work inspire us. Accompany us in spiritual discernment about what our work is for this season. Protect us 
from resignation, overwhelm, and perfectionism. Root us in the radical ways of the holy. Amen.

Invitation to Offering

Liberation is not pursuit of perfection, but an alive, complex space of relationship unfolding in multifaceted 
ways. We gather our shared resources today, co-creating networks of care and building liberation together. 
Together our simple and soulful acts have the power to reverberate love. Come. 

Prayer of Dedication

This lenten season, tune us to your wisdom, Oh God. Unroot within us individualism. Plant us in love for 
the Wonderful Whole. Turn our faces towards radical solidarity. Bolster our spiritual fortitude. Connect us 
to pleasure and play. Bless our offerings to these dreams and this work. Amen. 

Benediction

Go in the footsteps of Jesus, devoted to the work of love.
Go in the mystery of the Spirit, surprised by the unfoldings of freedom.
Go protected by God—our hope, our Mother Hen.

SERMON PREP

Questions:

•	 How do other leaders in your faith tradition react to theorizing and scriptural imagination? Why or why 
isn’t it welcomed in your community?

•	 How can we balance the individual particularities of our call with the need for collective reconciliation 
into a transformed future? How can our individual work be influenced and informed by communal 
voice?

•	 What kind of equity auditing has taken place within your faith context? In what ways is examining and 
expressing feelings about power dynamics in the wider community made part of faith practice?
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Application

This week’s sermon commentaries are written by Grey Oletsa (they/she).
 
Cosmic - Lately, the popular narrative seems to be that the world is ending. Having grown up in the 
Pentecostal and Charismatic church traditions, with a dramatic and real fear of the Rapture, I have begun to 
wonder how my understanding of an ending world should shift to correspond to my shifted understanding of 
other aspects of my faith. When I think of the world ending these days, it feels more akin to “the world as we 
know it” than to the world in general. And instead of a theatrical white-clad, white-skinned Jesus descending 
from the clouds following Armageddon, I tend to imagine that devastation is the darkness in which we cultivate 
a greater depth of relationship with the Divine as well as a reframed narrative of who God is.

The earth is our home, and beyond that, it is a body of its own. It has its own cycles and our actions have an 
impact on these cycles. Similarly, language is a tool that is also a space of belonging. Language has its functions 
which people can work with and alter at will. When we talk about the end of the world, we are speaking about 
a great intersection of realities. In this way, I am inclined to believe that we are likely at the end of an age, 
which like the earth and language, has come to represent a state of being and belonging as intimate as home. 
Furthermore, if we are at the end of an age, it may be necessary to further re-imagine God and other aspects 
of our spirituality.

Many of us have the luxury of engaging in this kind of theorizing, thanks to the privilege we experience based 
on our location, geographical, class or otherwise. Truthfully, I believe we have the luxury of refusing to engage 
with theorizing on an even deeper level. As bell hooks reminds us, theory is a liberatory practice. But what 
makes theorizing liberatory is the action and lived experience which continue to inform this exercise. For many 
people globally, the world has already ended and begun again. For these people, their understanding of God, the 
earth, and language has shifted such that they are living in a new earth.

I find within myself an apprehension to talk about God these days. I know God, because I experience Their 
presence in my life. I feel an inspiration within me that I cannot always take credit for because it seems to 
spring from sources I have not cultivated within me, and that’s on the occasions when I can trace these 
sources. But, at the same time, I feel like the entity I related to when my faith was oppressive to myself and 
others is completely different to whom or with what I find myself in Divine community presently. To many who 
observe my life, they probably would say, like Jesus, “Your house is left to you desolate [abandoned by God and 
destitute of His protection].” (Amplified Version) And here I am, living in what feels like a new earth.

How does one go about grieving the devastation of their God, the earth they call home, and language which no 
longer offers belonging? The answers remain to be unearthed through the lived experience. All we have for this 
moment is the theory.

Structural - There is an entire world waiting to be lived beyond the ideology that names misfortune as 
God’s justice and material abundance as Divine providence. Today’s reading takes place in the context of a 
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conversation concerning a massacre of Galileans by Pilate. As people interact with the painful experiences 
in their culture, the temptation to enter into a binary understanding of this pain or of experiences of joy 
grows strong. The myth of meritocracy is a beaten path.. An entire reality awaits where people shed the 
illusions held up by basic binaries and delve into the wild depths beyond.

From the very beginning of the Biblical narrative, “good” behavior receives God’s blessing as an outcome. In 
Genesis 4, addressing Cain, God asks, “If you do well, will you not be accepted?” This concept is made even 
more complex when one examines the actions of the men listed in Hebrews’ “Hall of Faith” and finds them 
lacking in the sense of moral goodness, especially as far as their treatment of people from marginalized 
communities is concerned. 

Even Jesus’ own words could be leveraged in such a way as to place repentance on the side of moral 
superiority. When he claims that the Galileans who were massacred did not suffer because of some hidden 
wickedness, he radically shifts a perspective to accommodate complex narratives surrounding suffering 
and systemic violence. Yet, before he can engage with this reframing, he shifts back into the language of 
repentance, basically minimizing the issue into a “repent or perish” dichotomy.

It is clear that Jesus was on a specific mission, as are we all. Still, he continues to exhibit a deep systemic 
understanding of the culture into which he was born. As such, especially as one who claimed a place in the 
work of liberation, I often wonder why Jesus centers so much of his work on what are independent goals. 
He tells the Pharisees that he must finish HIS work, and in describing this work, it is about him and him 
alone. For one who grasps the enormity of the work of resistance, it is necessary to grasp that it is not only 
the work of the best and the brightest, but the work, too, of those we would sooner overlook than offer 
space in the resistance.

On the other hand, when a member of a marginalized community fully devotes themselves to living out 
their life’s purpose, this is revolutionary. If they are to realize their place within a liberation project, this 
would require them to fully center their desire and engage with it as far as it would benefit the collective. 
This line of thinking is resonant with Toni Morrison’s assertion, “I stood at the border, stood at the edge and 
claimed it as central. l claimed it as central, and let the rest of the world move over to where I was.” From 
one standpoint, this is the work of people whom domination culture has dictated into the margins.

Yet, centering oneself is generative as long as it recognizes not every person from a marginalized 
community shares the same perspective or lived experience as another person from the same or another 
marginalized group. Before we arrive at the final lament of Luke 13, the parable of the fig tree offers a path 
into curiosity and possibility: If we pause before giving in to the impulse of naming a situation barren or 
fruitful, what could happen in that rest?

Interpersonal - When Jesus talks about his longing to gather his community like a mother hen gathers 
her chicks, this analogy guides the audience  to understand that the experience of liberation is a community 
project. Wilda C. Gafney comments on this action in A Women’s Lectionary For The Whole Church, saying, 
“Jesus’s embrace of Jerusalem, its history and hopes, ugly realities, looming threats, sacred space, and 
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all of its people, citizens, immigrants, pilgrims, and occupiers was all inclusive. There is room for all in his 
embrace.” When we grasp that liberation is a complex space of humanity, not a puritanical clique akin to a 
perfectionistic Heaven, we can begin to engage meaningfully with the ways we cause harm and the ways we 
have survived harm. Here, we make space for emergent strategies. 

Often the values of liberation are muddied when people imagine it to be an exercise in reimagining 
hierarchies or innovating new ways to marginalize others. When accountability becomes conflated with 
punitive measures, it becomes infeasible to expect anyone to be drawn to the experience of sharing in 
radical truth. In this passage, Jesus addresses his statement to the Pharisees, a class of people who Christian 
commentary has eagerly disparaged, made synonymous with hypocrisy and often with antisemitic sentiment, 
ultimately with the aim of creating new Others. If the Pharisees were called in by an urge to salvage and 
liberate, it is vital to modern expressions of Christian faith to adapt this invitation to the relevant actors and 
groups of people.

Many imagine that their positionality is what will preserve them from the need to radically shift their 
perspective. The aim of naming our oppression in order to achieve any level of liberation or cohesive 
movement towards revolution is set to the side in favor of donning a political identity without substance. 
Yet, addressing our condition only happens when we’re willing to address the reality of what is, such as our 
complicity with various oppressive structures, the material consequences of our privilege or lack thereof and 
the actions we can take that bring us closer to actual community beyond often empty exercises like online 
“discourse.” 

As long as we’re busy asking questions about who is doomed to condemnation and who is pure, we’re caught 
up in a repetitive cycle, instead of what could be a generative one. This illusion will continually fall away to 
reveal that we all need to meaningfully engage with the world in all its complex contexts in order to witness 
a new world coming to life.

When we find ourselves in spaces of imagining that our positionality will be the thing which allows us to 
survive, we forfeit from the work of actively writing the futures in which we long to live. In the podcast Yoga 
Off The Mat, host Divya Bala shares about Svādhyāya, the yoga of self-study and introspection. Speaking on 
emotional experience, she says, “The purpose of questioning your emotions isn’t to complicate something 
that could be a natural reaction, but rather to give you agency over yourself.” Similarly, when Jesus says that 
Jerusalem would not see him until they uttered that vital blessing and invitation, he indicates that intentional 
engagement with our agency is what will draw us into the collaborative movement of freedom, resistance and 
liberation. 

As we move beyond structures built on ways of thinking which were not generative towards movement, 
we are necessarily entering into a space where those same ways must also be audited. If we come from a 
structure which centered the comfort of the rich, our divestment from this way of thinking requires that we 
learn to hear the voices of the disenfranchised and intentionally seek out community with them. If the space 
we’ve broken away from offered greater access for those who are white, thin and/or able-bodied, it is more 
than possible to find ourselves continuing on with this value system even outside of the overt structure 
itself. An auditing process allows us to evaluate through spiritual discernment, community engagement, and 
personal introspection where we still compare ourselves to others in order to play out the same old script 

© 2025 enfleshed 

https://lsa.umich.edu/social-solutions/news-events/news/inside-the-center/insights-and-solutions/infographics/intersectionality--positionality--and-privelege.html
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of oppression.

 

Words for inspiration

“When you see people call themselves revolutionary always talking about destroying, destroying, destroy-
ing but never talking about building or creating, they’re not revolutionary. They do not understand the first 
thing about revolution. It’s creating.”

- Kwame Ture

Keep your finger on the pulse of the world

Class action lawsuit against California Congress members over Gaza genocide goes international

We are not on ’empty land’

Guns Before Butter

How every Marylander can eat sustainably for the planet

When Platforms and the Government Unite, Remember What’s Private and What Isn’t

[enfleshed doesn’t necessarily affirm the opinion of each article but they are offered as thought 
partners]

Commentaries Author 

“Hailing from Nairobi, Kenya, Gracia Oletsa is a living work of art, or 
perhaps, at work in living art. Embracing the principles of creativity as 
work-in-progress and innovation as failing forward, Grey (they/she) uses 
writing as a primary form of connection and world-building. Writing is a 
North Star guiding them into community organizing and artist peer 
support. Through their work as a labor support specialist, they facilitate 
spaces where birth can be a site of liberative collaboration between 
body, mind, spirit, and environment. Grey is part mysterious cryptid, so 
feel free to catch them outside if you dare; she loves laughter, food you 
can eat with your fingers, and purchasing art supplies that will taunt her 
until they’re put to good use.
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Liturgy Author 
 

Rev. Molly Bolton (she/they) is a spiritual director, hospital chaplain, and 
poet who lives in the Blue Ridge Mountains of North Carolina with her 
partner and a tuxedo cat. She engages poetry as a tool for liberative 
spiritual care in clinical, ecclesiastical, and community settings.
Molly holds a Master of Divinity from Wake Forest School of Divinity and 
a Diploma in the Art of Spiritual Direction from San Francisco Theological 
Seminary. She was trained as a chaplain at Cleveland Clinic and is 
ordained in the United Church of Christ.
Hikes with stream crossings, feminist romance novels, and porch-sits with 
beloveds are a few of their favorite things. Find them at revmollybolton.
com and on insta @mjbolton.

Editor 
 
Casey Overton (she/they) is the editor of “Liturgy that Matters”. 

Copyright 
 
A subscription to Liturgy that Matters grants permission for one person or one faith community to use these materi-

als for worship and preparation. Sharing enfleshed materials further violates the term of the subscription and hinders 

the well-being of enfleshed and its potential to serve the church in growing capacities.  

Please ensure attribution to “enfleshed” is included somewhere on your worship materials, screen, or verbally when 

enfleshed liturgies are used. If any changes are made to the liturgy, [adapted by ____] should be included in the attri-

bution. No further permissions are needed to livestream worship using these resources. 

Email info@enfleshed.com with any further questions.


