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Jeremiah 29:1, 4-7
Psalm 66:1-12
2 Kings 5:1-3, 7-15c
Psalm 111
2 Timothy 2:8-15
Luke 17:11-19

What links the texts this week? 

We are in exile. Our culture is mired with malady. Hardship is more familiar than our mothers. We are 
ailing as a collective. But when we press forward - planting seeds, building homes, birthing children - we 
rewrite the narrative of the system that tries to eliminate us. We insist that there is healing for us all. 
We can know a life without the violence-induced sickness, cruelty, scarcity. We don’t trust what the 
man says about us. We don’t trust what the crowd believes about us. The Redeemer will have the last 
word. Our Deliverer will have the final say. Even our sobs will be a joyful noise that proves we are still 
alive. Our shouts to a Savior prove that despair has not yet won.
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ORDER OF WORSHIP (click here for a text version of the liturgy)

Call to Worship

People of God, let us not be deceived
Not by evil nor domination
Not by supremacy nor control
Not even by the comfortable familiar!

People of God, let us turn our faces toward the Sacred
Welcoming the Spirit of Truth
Nurturing the Holy Resistance
Practicing the Bold Proclamation of Love

Take heart - every age raises its own prophets, let us worship in faith and courage

Opening Prayer

God of All the Ages, what wonders you have witnessed! Throughout history, the faithful have practiced 
radical acts of love under the greatest threats of domination. Risking everything in faith. Persisting through 
fear. Refusing to oblige evil’s expectations. May we be inspired to be so brave for each other - not in 

https://docs.google.com/document/d/1BOWF_myMzBEs0I5bp1SHYfXXeNrwfXoX6Op2scyzCaM/edit?usp=sharing
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isolation but rooted in community - sharing together in sorrow, joy, and struggle. Amen.

Invitation to Offering

Kin in Christ - let us remember the source of our hope. Not wealth, but generosity of spirit. Not moral 
purity, but hearts seeking each other. Not weapons of the state, but love that protects the targeted. In 
gratitude for the abundance of God’s provisions, let us share what we have together.

Prayer of Dedication

Fierce Advocate, your love does not hesitate to come alongside the targeted and afraid. You, wise in strategy 
and abundant in clarity, champion the freedom of those oppressed near and far. You are the sand thrown 
in the machines of war. In honor and praise, we bring our gifts to your holy acts of liberation. Draw us in 
further, we pray. Amen. 

Benediction

Dear saints, dear prophets, dear beloveds
We go in the company of God
Who weeps with us
Who rages with us
Who worries and frets and then organizes with us
We are never alone in our struggles
May we each go and enflesh this truth
Alongside our neighbors, strangers, and kin 

SERMON PREP

Questions:

•	 How does your spiritual community teach about faith? How can a power analysis be infused in this 
teaching more often?

•	 Who do you consider yourself accountable to in your servanthood? Who is your church accountable 
to, and how do you all maintain this relationship? 

•	 Do you see your good deeds as for a particular people or for the good of the collective? How can spiri-
tual practice strenghten our sense of being members of a collective?
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Application

This week’s sermon commentaries are written by Casey Overton (she/they).

Cosmic - Your faith has made you well.

Well, let’s figure out how, then. Jesus cures nine other people in this narrative, and he didn’t mention anything 
in particular about their faith. We don’t know that this applies to everyone who is healed in the gospels. From a 
transactional culture, especially within capitalism, we’re susceptible to take this to mean that a certain amount 
of faith can buy basically any kind of healing. This is how it looks on the surface: ailment + faith(x) = healing. We 
just have to solve for x, right? Go ahead. Solve it. 

This is how “faithy” folks do people in real life, especially disabled and/or chronically ill people. Lukan narratives 
use this miracle/salvation and faith association in at least three other places. One for the woman who was 
bleeding in the crowd, another for a blind beggar whom people scolded, again for a “sinful” woman who cared 
for Jesus’ feet, and of course, for this Samaritan. What do all of these people have in common based on the 
little information we get about each of them? 

Let’s breeze through these sibling texts again: A ritually impure woman presses through a crowd to tug Jesus’ 
hem. The blind beggar is shushed by those around him as he shouts for a prophet he cannot find. An allegedly 
sinful woman hears the men talking recklessly about her as she presses her lips to Jesus’ feet. A Samaritan 
throws himself at Jesus’ Jewish feet in gratitude. Some of us already caught it because we either know these 
people or we are these people. They’re all… unfavorable. 

Jesus wasn’t supposed to interact with any of these people based on his cultural norms. Even if the text tries 
to implicate the law, this isn’t a Jewish thing but a people thing - all cultures have their insiders and outsiders. 
These are not the only people Jesus heals in the gospels, yet the Lukan author includes the line about these 
folks’ faith almost to make a point. Jesus commends the faith of those who should have been afraid to approach 
him. Jesus commends the faith of those who get dirt thrown on their name as soon as they walk into the room. 
Jesus commends the faith of those who are expected to suffer quietly while those “more deserving” are healed. 
It’s not just that these people trusted God the most or were the most pious or even believed the hardest. 

These people had a combination of audacity and desperation that made them charge into a socially dangerous 
situation with the expectation that Jesus would transgress social convention on their behalf. They knew enough 
about God to believe that Jesus would put his own reputation on the line to see to their healing. 

I hope we know better than to measure divine love in spectacles, signs, and wonders. To my consternation, 
there remain cult faith leaders who make a mockery of charismatic traditions, performing “faith healings” to 
foment a frenzied following of people who need to see a “miracle” to believe. There are prosperity “ministries” 
that attribute wellness to a faith that has been inconsistently defined. Texts like these could support a very 
hollow definition of faith, especially when they’re being cherry picked and isolated.
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This text, at its best, operates within a kinship network of miracle narratives that link faith to a 
compromised social standing. The faith in question is not in spite of their disadvantages or ailments but 
because of them. Jesus arrives to show you how the parts of you that are discriminated against are also 
what make you most deserving. These features of yours allow you to know God in a unique way. Our role 
is to chase what we know we deserve, tuning out the shushes and sneers from everyone else - a healing act 
of faith that might comfort us whether we are cured or not.

Structural - Jesus seems either surprised or sarcastically unsurprised that none of the non-Samaritans 
cured return to thank him. Jesus’ questions with their lack of response appear to be making their own 
point. Leading up to this text, we get a weird little exchange involving slavery - common in the gospels 
where the institution is disappointingly normalized. Just before our focus passage begins, Jesus asks the 
crowd whether they would thank a slave for doing what they ordered them to do. Before they can form 
a thought, they’re asked whether they, as hypothetical slaves themselves, would expect to be thanked for 
following orders. In the Jewish Annotated New Testament, there is a note here on “Service without desire 
for reward.” This frames the question as one of duty and expectation. In the Fortress Commentary, Robert 
L. Brawley believes gratitude to be one of the main prerequisites of faith. “Jesus calls this faith(fulness); that 
is, the Samaritan dramatizes faith(fulness). The other nine treat Jesus as an unthanked slave, and now hearers 
perceive that Jesus’ mustard seed basic minimum is gratitude to God for God’s works.”

This is an interesting perspective that considers the power shifts coursing through the entire chapter. We 
might notice that the ten infirm men begin with referring to Jesus as Master, respecting his social stature. 
Jesus raising the question around whether he should have been thanked is also posing a similar question 
about power - Is Jesus the master or the servant? Yes. These stories heard side by side may have been just 
as disorienting to the original hearers as they might be to us now. Either Jesus is a Master who should 
have been thanked profusely for his service to a disadvantaged group, or Jesus is an unthanked slave simply 
fulfilling his duty per the expectations of his station. Maybe nine out of ten people will consider you a 
servant to their cause while one out of ten, perhaps the most marginalized of all, will be overcome with 
gratitude for a grace they’ve never experienced before (not that they owe anyone that).

Based on the way that Jesus asks two rhetorical questions that he knew the answers to, I would choose 
to read those questions as a statement: “Imagine healing ten people, and the only one I get thanks from is 
the foreigner.” As we go about our faith-inspired service to humanity, it could do some of us well to see 
ourselves indeed as servants fulfilling our duty. In this way, the community becomes our master, and we are 
continually accountable to the collective flourishing of our community. We are not promised heart-warming 
displays of gratitude from community members. We are not promised inspiration porn and tearful hugs. If 
we are really “servant leaders”, we are not expecting something in return for what we do. We are doing the 
work because we believe it should be done. Period. 

There seems to be a fine line between saviorism and servanthood, though. The servant’s conduct is 
confined by accountability, and this is one of the most important distinctions. Until you have learned to 
think much like your “master,” any services you perform without being asked will be a liability to you. The 
savior, usually with much more power, believes they have a usually oversimplified solution to the problems 

https://www.forbes.com/sites/janicegassam/2022/09/30/what-is-white-saviorism-and-how-does-it-show-up-in-your-workplace/
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of the more marginalized party. In this way, power retains its authority to define the quality of outcome. This 
is not how our focus scripture shows Jesus wielding power. Jesus doesn’t even heal directly in this case, he 
only empowers the healing for which the men make the activating move. If I can take the liberty of overlaying 
these words of the Tao te Ching with our Biblical narrative,

“When great men rule, subjects know little of their existence. Rulers who are less great win the affection 
and praise of their subjects. A common ruler is feared by his subjects, and an unworthy ruler is despised. 
When a ruler lacks faith, you may seek in vain for it among his subjects. How carefully a wise ruler 
chooses his words. He performs deeds, and accumulates merit! Under such a ruler, the people think they 
are ruling themselves.”

How can we serve our movements in ways that allow our people to rule, solve, and heal for themselves? 
Direct transfers of resources to grassroots collectives are among the ways to ensure something as close 
to community accountability as possible. Maybe we can get even more creative using various relational 
organizing and direct democracy models. Maybe co-creation will allow us to be more imaginative than we 
ever thought possible. 

Interpersonal - Our culture believes in manners pretty strongly. It might really upset someone to only 
be thanked for ten percent of the good works they do. One of the worst stigmas to be launched against 
marginalized folks is that we’re “ungrateful.” That the elites’ burden of making our lives “better” has gone 
under appreciated. 

I happened to be in a room of mostly academics recently. A few of them discussed shifting attitudes towards 
academics that present a greater challenge to those hoping to research and study marginalized communities.
The Academic’s biased gaze can be received as that of an outsider at best and voyeur at worst. Some of 
these lettered learners lamented the growing trust deficit between academics and laypeople. The unspoken 
undercurrent of the conversation seemed to be a dwindling hope that communities will return to being 
appreciative of the work of academics. 

Some of us younger researchers had a different or more nuanced perspective. Some of us co-conducted 
participatory research which intentionally blurs the line between researcher and subject. Those not members 
of their community of focus still sought commonality with them. Akyangsha Bordoloi’ whose work centers 
sex workers in New Delhi spoke of the importance of establishing a point of solidarity with her focus 
community. While not in the industry herself, she found warmer reception by relating to sex workers as 
fellow Indian working women. Beata Boor, researcher of workplace culture in Austria embraced a similar 
dynamic where part of the success of her interviews was due to participants seeing her as either one of 
them or at least an ally. In this way, neither researcher is positioned as a savior.

This solidarity and allyship becomes the difference between a community being disposed of once the thesis 
is complete and an ongoing shared struggle for liberation. I took part in participatory research where we 
are reporting on marginalized youth and young adults’ leadership development needs. I was not viewed 
with suspicion because I shared interests with everyone I asked to participate. My focus group was my own 
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community who already trusted me. I was one of them, and I wanted to do that work with or without their 
thanks. 

Our positions on gratitude may be a window into our motivations. If we find our motivation fading in light 
of what we perceive as ungratefulness of a sense of entitlement, are we thinking of ourselves as servants of 
our own? Part of the question Jesus raises with his listeners was that no one offers thanks for what they feel 
entitled to. Sure, Jesus might risk leprosy to heal other Jews, but a Samaritan?

There’s that quote that your character is what you do when no one is watching. We can expand that to 
what you do when you know there will be no thanks or reward. The challenge comes when some rewards 
are immeasurable. Only you can know if your altruism is an outpouring of solidarity or an investment in 
your own ego. One possible test - would you still do the good that you do if it would never be credited to 
you? How often do you pursue collaborative efforts where there is no individual credit? Another test may 
be to consider whether you understand your labors of love as yours to “own” or as a small role within 
a collective of co-laborers. When there is no external or internal promotion to seek, your truth will be 
reflected back at you. 

.

Words for inspiration:

“I am about life. I’m gonna live as hard as I can and as full as I can until I die. And i’m not let-
ting these parasites, these oppressors, these greedy racist swine make me kill my children in 
my mind, before they are even born.”

- Assata Shakur, may our mighty ancestor rest in power. 

Sources 

Robert L. Brawley “Luke” The New Testament and Acts: Fortress Commentary on the Bible Study Edition
Dr. Akangshya Bordoloi’ “Resisting State Violence Under the Regulartory Model of Sex work Activism in 
New Delhi”
Beata Boor “Meaning Making as a Transformative Practice: Young People Co-Creating an Alternative Meaning 
of Work through Intergenerational Dialogue
Tao Te Ching translated by Dwight Goddard
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Keep your finger on the pulse of the world

Banks Profit From High Interest Rates but Stiff Depositors

Gombe’s out-of-school children

Arduous and Unequal: The Fight to Get FEMA Housing Assistance After Helene

Google Secretly Handed ICE Data About Pro-Palestine Student Activist

Haiti demands a new international force and reparations from France

[enfleshed doesn’t necessarily affirm the opinion of each article but they are offered as thought 
partners]

Commentaries Author
 

Casey Overton (she/they) is a radical nonprofit strategist, writer, and 
spiritual activist who is insistent on cultivating space for collective healing. 
They are the editor of “Liturgy that Matters”, an enfleshed publication, 
and the coordinator for Black faith programs in an affirming spiritual com-
munity. Her communications and faith-based nonprofit background has 
allowed the cultural metaphysics of liberation to become an ongoing 
priority in her work. They use a multi-spiritual lens to explore how 
housing, land use, and queered domestic structures create restorative 
environments for targeted populations. She is a graduate of Hampton 
University and Duke Divinity School. She resides in the Powhatan lands 
now called Richmond, VA., USA.

Liturgy Author 

M Kaiser (they/them) is co-director of enfleshed. They are passionate 
about the ways spirituality and theology can both support and hinder the 
labors of individual and collective freedom. Over the last decade, they 
have had the pleasure of collaborating and working in spaces and 
movements of shared longing and action such as Texas Freedom Network, 
Faith in Harm Reduction, SURJ, UmForward, Reconciling Ministries 
Network, ONE Northside, and other collectives of organizers, religious 
communities, and creators. In their spare time, they seek out creaturely 
encounters and enjoy working with stained glass.

https://jacobin.com/2025/09/banks-deposits-interest-rates-profit
https://thenationonlineng.net/gombes-out-of-school-children/
https://www.propublica.org/article/fema-aid-hurricane-helene-income-disparities?utm_campaign=propublica-sprout&utm_content=1759111206&utm_medium=social&utm_source=twitter
https://theintercept.com/2025/09/16/google-facebook-subpoena-ice-students-gaza/?utm_content=bufferf7267&utm_medium=buffer&utm_source=twitter&utm_campaign=theintercept
https://news.un.org/en/story/2025/09/1165960


© 2025 enfleshed © 2025 enfleshed 

October 12,  2025

Editor 
 
Casey Overton (she/they) is the editor of “Liturgy that Matters.”
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