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TEXTS

September 14, 2025

Jeremiah 4:11-12,22-28
Psalm 14

Exodus 32:7-14

Psalm 51:1-10

| Timothy I:12-17
Luke I5:1-10

What links the texts this week?

We know that we can take accountability,and Moses reminds us that we don’t have to be spoken to
in violent or careless ways.To take accountability for the ways we have caused harm is to move in
power.To beg power to spare us is disempowered.The strength and might of God can be unparalleled
without them weilding it against marginalized peoples. Perhaps God is more than strong and mighty.
Perhaps we serve a God who sobs and crumbles with devastation. Perhaps God is most upset when
we experience Their goodness and still look to that which harms us for deliverance from the trials
they caused.We can praise God without prioritizing anger and violence as power. God is choosing
against control as a solution to a problem.

ORDER OF WO RSH iIP (click here for a text version of the liturgy)
Call to Worship

Come alive, people of God! Let your hearts burn with passion.
Shake off what dulls the spirit

Welcome grief and anger

Welcome sorrow and joy

Love animates our ability to be present:

To this moment on the planet

To each other, near and far

To the movement of the Spirit

To the labors of love to which we are called

Listen!
The world is groaning for liberation.
Opening prayer

Faithful One, our causes for deep concern seem to multiply each day.WWe wonder how to hold it all. As we
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do, keep us from withdrawing into powerlessness. Shield us from justifying acts of evil against our neighbors.
Tend with us the fears, the traumas, and the legacies that constrict our participation in the common good.
As people of resurrection, we believe your work is not done. Amen

Invitation to offering

We come together, not to hide away from the world, but to build community in it. To make sanctuary for
the targeted.To grow futures safe for all children.To nurture beauty and connection. In this shared longing,
let us bring all we have together.

Prayer of dedication

Gentle One, we grieve the great violence done in your name, past and ongoing.As Christians, we claim
our responsibility to intervene.To engage in the labor of theological and spiritual transformation.To take
seriously the ongoing critiques of those negatively affected by our institutions. Emboldened by love, we
dedicate these offerings to the work of faithful accountability, reckoning, and repair in this time of growing
white Christian nationalism. Amen.

Benediction

Empowered by the Holy Spirit,

let us go and take our place in the whole of things,
faithfully tending the work that is ours

to live, to practice, to unlearn, to share.

Not saviors nor powerless, but faithful participants.

Steady in love and solidarity.

May it be so.

SERMON PREP

Questions:

*  What does your tradition do with the trope of the jealous god? How can this and similar moments in
scripture be contextualized with caution that doesn’t glorify manipulative or abusive dynamics?

* Are there areas where you may miss divine goodness as the blessing it is? What situations are most
likely to cause you to seek more care than what you may feel the divine offers in that moment?

* How can you give marginalized people tools to empower themselves against theology and people who
may be abusive! How can your community create protective space for this kind of vulnerability?
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Application
This week’s sermon commentaries are written by Casey Overton (she/they).

Cosmic - The God character is presented to us as jealously monogamous and even possessive towards

Their people. God’s supremacy seems to be directly linked to exclusivity, meaning that God is threatening to
withdraw their care and protection if the people seek to meet their needs elsewhere. In fact, to articulate the
violence with so much subtlety does a disservice to disempowered masses of people, a vast majority of whom
are of marginalized genders, who have feared violence of a threatening partner. God is actually threatening
complete destruction of his supposed children. God’s centrality in the narrative, consolidation of divine power,
and even maleness can lead us to bypass a troubling motif throughout the wilderness narrative — God routinely
fails to meet the needs of the people and refuses to take accountability for it. Instead, he blames his nearly
powerless subjects for causing his wrath.

God expects Moses to take responsibility for the people’s alleged infidelity and plans to destroy them for their
transgression. Moses isn’t having this.WWhat we witness in this exchange between God and Moses is frankly

a masterclass in how not to be manipulated with certifications in reclaiming your spiritual authority. Let’s
advance together through how Moses was able to read God for filth.

Moses begins with some light passive aggression - a rhetorical question that is actually a statement.“O Lord,
why does your wrath burn hot against your people, whom you brought out of the land of Egypt with great
power and with a mighty hand?” You see, when people ask a question that doesn’t need answering, this
question is usually a statement and means they have time for you that day. (i.e.Am | teaching this for my health?
Do | look like booboo the fool? Do you know what the speed limit is on this road?) This is the type of FAFO
question asked by someone who is about to call checkmate. Moses knows exactly why god is angry. He only
asks to add on that last bit “whom you brought out of the land of Egypt with great power and with a mighty
hand”.As god attempts to place all the blame onto the people for their “disobedience”, Moses calls attention
to the supposedly vast power differential between them, redirecting the discussion to god’s responsibility for
their predicament.

Before god can even respond, Moses digs in more (paraphrased) - What will the Egyptians think of you when
you commit genocide over a tantrum? Moses already has a jack of clubs and a ten of spades, but he’s counted
the deck and knows the chance of the ace next is high. Moses hits 21 by reminding God of the promise he
made to his first three generations - You SWORE to them by your own self. Just before that, Moses actually
puns off of god’s “let me alone” claim when asking god to change his mind.There is an intimacy in this
argument.There is care in the conflict even as it is heated.

What we witnessed here is called a read, and God was gagged.

Now, how did our good sis Moses learn how to read the girls in this vicious manner? For those not as
proximate to BlackQueer culture, a read is often employed as a power reversal. When someone is identified
as an adversary - when they to come for you or yours - you closely examine their appearance and situation to
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“read” them, calling out any inconsistencies you can find in the most insulting manner possible. How do we
know a read was successful? No defense.The court of public opinion reviews the claims to find them all
well-substantiated. The aggressor retreats.

As he claps back, Moses exposes the ways that this god character’s behavior has been inconsistent.VWe
might like to employ the Exodus narrative to impress the importance of unwavering faith. Moses instead
offers us an example of taking your faith into your own hands. He argues with God as though faith is
something God must earn as an ongoing commitment.VVhere some faith leaders are more comfortable
with a faith that asks few if any questions and never challenges divine authority, Moses is doing the exact
opposite.

We do not have to accept a violent deity. It is, by Moses’ example, more faithful for us not to. God as
possessive boyfriend has not yielded spiritual formation that enables us to flourish in community. I'd argue
that he is why the churches are dying. I'd also argue that they should hurry to their death. Moses serves
here as a beacon of spiritual agency amidst a people who have nothing in their control. Moses counters
violent theology in real time, and it’s not that of a pastor or a deacon or a bishop or a priest or any mortal
human — when we're faced with spiritual violence it may be terrifying. Great Moses is our reminder that
the faithful argue back even if you have to argue with God.

Structural - God being upset isn’t solely about the people turning to “someone else.” The text’s
insistence on God’s supremacy and centrality has much to do with how God’s alternatives are viewed from
the perspective of the emancipated slave. Some of the nearly overlooked details of this passage present
redeeming potential for a version of the divine that is less of an antivillain.

The golden calf is associated with the Egyptian bull god Apis. For those of us who enjoy the “Playing with
the Big Boys” number from Prince of Egypt, the song illustrates the closeness of the relationship between
government and religion - what would later become the link of church and state. Gods and governments
sleep together as a norm.The possessiveness we get from the God character isn’t just YHWH being catty
and petty. YHWH originally enters their narrative with a promise to be God of and for the people since
the gods of the Egyptian gentry have proven their indifference to their plight.| Kings would underscore
this connection further when a future King Jeroboam uses religion for political gain as Thomas B. Dozeman
explains,

“Jeroboam tries to legitimate his rule by means of religion.To this end, he builds two golden calves and,
like Israel in the wilderness, identifies them with God:‘Here are your gods, Israel, who brought you up

LR}

out of the land of Egypt.

The text establishes an unmistakable link between this wilderness event and a later political maneuver.

| can’t say that we would be wrong to read this God character as a jealous and petty man, but some
imagination could also reveal a partner in liberation who feels their love painfully rejected despite all of
Their efforts to cultivate safety for Their disempowered beloved community. God’s miracles brought them
out and a mighty long way. Through the messy struggle of the wilderness, God seeks to show Their children
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the precarious path out of imperial securities and into co-created flourishing. As God has traversed the
desert with them, God has moved heaven and earth to provide for the multitude. Dozeman calls attention to
the way that,

“...the golden calf in the wilderness is the taproot, which will inevitably lead to the political idolatry
associated with monarchy in the promised land. In this case, the content of the idolatry is not only
imaging God but also worshiping the power of the king over YHWH.”

YHWH has only been speaking to the people through Moses up until this point, but the people are now
unclear if Moses has even survived his mountainous trek.Their fears of their abandonment are plenty
justified, however reversion to the politicized gods of their enslavers is a suspiciously convenient strategy. In
their panic for a solution and lacking belief in one of their own, they decide that one among Pharaoh’s gods
may work on their behalf. This is an insult of the highest order for a hopeful savior and deliverer. After all God
has done, not only to turn away but to turn to a god of the enemy is a backhanded slap in the face of the
divine’s goodness. Shug Avery from The Color Purple theologizes accordingly, I think it pisses God off if you
walk by the color purple in a field somewhere and don’t notice it. People think pleasing God is all God cares
about. But any fool living in the world can see it always trying to please us back.”

Imagine experiencing the goodness of God and being displeased. Many of us Black millennials are noticing
a trend where our peers who we didn’t know to be Christian or particularly religious are rededicating
themselves to Christ. This wouldn’t be a problem at all if it wasn’t shoving them to the political right. They
return to church and begin to noticeably embrace more conservative values than they ever did. Some
denounce greek letters, eschew African diasporic traditions,and some begin a morally superior public
evangelism.The line between Christianity and slaveholder religion is blurred yet again when we watch
those we love cling to theologies that encourage us not to think, not to question, not to protest, to accept
hierarchies, to seek satisfaction only in the hereafter. In the year of our Lord 2025, we are still unclear
whether we have placed more of our trust in the God of the people or Pharaoh’s gods.

The threat of destruction that makes this passage so concerning could also be more a threat of an outcome
than a punishment.Why would the gods of the Egyptians seek to fully liberate the enslaved peoples upon
which their empire was built? If that bull god will only do as much for the Hebrew children as it did when
they were enslaved, there will be no worthwhile promises to look forward to. If that slaveowner’s god will
only do as much for my Black kinfolk as it did when we were enslaved...

Fortunately we figured out better options.What sort of theological imagination was required for enslaved
Black peoples to wrest the scriptures back from the slaveowners? In some instances, it was a multispiritual
approach. In other instances, we used the scriptures to clap back at whitemalegod and read him for the
sorry abuser he is.When we thought that God may have turned Their back on us, we tarried in the Spirit
until deliverance came.At the core of it all, the spiritually healthy among us must claim our spiritual authority
both as spiritual practice and as a politic. Those who oppress us must not tell us in whom we should place
our faith.Those who oppress us will have us keep our faith in the gods of oppression. This is not about
Christianity or Egyptian gods because oppressor religion is so ubiquitous that we must be comfortable
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rejecting it even when it masquerades as truth.

Interpersonal - | had the privilege of taking part in a self-defense training demo tailored to people who
are likely to be the weaker party between themself and an aggressor.The techniques offered were designed
to work regardless of the strength gap between combatants. One of the key takeaways from the lesson was
that the safest course is to avoid allowing an aggressor the opportunity to do harm in the first place. Our
trainer spoke with empathy about how feminine socialization teaches us not to disgruntle the men, yet your
safety may depend on being willing to make a man uncomfortable.To keep yourself safe, strange men should
be treated as threats until they’ve earned trust.

Stop.

Don’t walk up on me.

Don’t come any closer.

No. I'm not taking that paper.
You need to back the fuck up.
Do not touch me.

STOP!

There are a number of us who haven’t let this violent god get close to us because we see his potential to
harm us. It may make others uncomfortable that some see this Abrahamic god as a threat to their well-being.
Many of us who distance ourselves from Christianity are just trying to self-preserve in the shadow of a god
who might not only renege on his promise to protect us, but become our most likely attacker.There are
some who might insist to us that the god in this text doesn’t mean what he said - that he was just angry and
speaking carelessly. Many of us have learned that we cannot afford to take that chance.

In this passage, we’re foisted with a narrative that can stir something in those of us who have known or been
proximate to a scenario where the dangerous man already has access to us.VWhen a once-trusted protector
turns potential perpetrator, self-preservation becomes more complicated than ever.To those of us who have
had to hide weapons, have feared for our safety, have wondered if he might snap, have made escape plans,
have had friends on standby - the god who threatens destruction reflects our abusers back to us, and the
sermon will insensitively tell us we need to keep our trust in him alone.

Even as we present a pathway to redeem this depiction of God, our pastoral wisdom may recognize this
god character as far too proximate to the abusive patriarch. Our pastoral wisdom may want better for our
beloved folx who are at greatest risk of gendered violence or are otherwise marginalized. Redeeming this
god character at their expense would not be a display of faith. Teaching a congregation that a disempowered
party can have more culpability in their own fate than the supposed cosmic father of all of their patriarchs
is very musty spiritual formation.When a gender marginalized person displays the stomach-churning
vulnerability enough to reveal their experiences of a potentially abusive relationship, it is this God that
would cause them to respond in ways that prioritize fidelity to the relationship over the safety of the more
vulnerable party.They will insist that he didn’t mean what he said - that they were just angry and speaking
carelessly. Don’t preach unwavering faith to battered people who cannot afford to take that chance.
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Words for inspiration:

“l promised my Maker that if | ever learned to read and if freedom ever came, | would not
read that part of the Bible” - Howard Thurman’s grandmother about scriptures
endorsing slavery

Sources

Thomas B. Dozeman “Exodus” The Old Testament and the Apocrypha: Fortress Commentary on the Bible
Study Edition

The Color Purple by Alice Walker

https://www.britannica.com/topic/Apis-Egyptian-deity

Fortify Justice self-defense training

Keep your finger on the pulse of the world

How to prove Israel is not a settler colony even as it pursues ‘Greater Israel’
Tipped Workers Don’t Need Tax Relief. They Need Real VWages.

MA Labor Day protests to focus on ‘workers over billionaires’

[enfleshe]d doesn’t necessarily affirm the opinion of each article but they are offered as thought
partners
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Casey Overton (she/they) is a radical nonprofit strategist, writer, and
spiritual activist who is insistent on cultivating space for collective
healing. They are the editor of “Liturgy that Matters”, an enfleshed
publication, and the coordinator for Black faith programs in an affirm-
ing spiritual community. Her communications and faith-based nonprofit
background has allowed the cultural metaphysics of liberation to
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graduate of Hampton University and Duke Divinity School. She resides
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the labors of individual and collective freedom. Over the last decade,
they have had the pleasure of collaborating and working in spaces and
movements of shared longing and action such as Texas Freedom
Network, Faith in Harm Reduction, SUR], UmForward, Reconciling
Ministries Network, ONE Northside, and other collectives of
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glass.

Editor

Casey Overton (she/they) is the editor of “Liturgy that Matters.”
Copyright

A subscription to Liturgy that Matters grants permission for one person or one faith community to use these materials for
worship and preparation. Sharing enfleshed materials further violates the term of the subscription and hinders the well-being
of enfleshed and its potential to serve the church in growing capacities.

Please ensure attribution to “enfleshed” is included somewhere on your worship materials, screen, or verbally when enfleshed
liturgies are used. If any changes are made to the liturgy, [adapted by _ ] should be included in the attribution. No further
permissions are needed to livestream worship using these resources.

Email inffo@enfleshed.com with any further questions.
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