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Jeremiah 31:27-34
Psalm 119:97-104
Genesis 32:22-31
Psalm 121
2 Timothy 3:14-4:5
Luke 18:1-8

What links the texts this week? 

How blessed we are to be in relationship with the God of change. We wrestle. We evolve. We become. No 
condition is fixed. Help is coming. Redemption comes for those who name their struggle against wrong-
doers. Our Great Mother welcomes constructive conflict. She honors our struggle for what is right - for 
what Her children deserve. She, too, struggles on our behalf. Her breaths are the winds of change shifting 
the weather in our favor. Love need not predictability or certainty. Love needs space to expand and move 
freely. Love needs our sweat and energy spent on insisting that better days will come. As we love one 
another, Love is on our side. 
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ORDER OF WORSHIP (click here for a text version of the liturgy)

Call to Worship 

 
To tussle with God is an ancient tradition
Saints and prophets wrestle in the night
Tossing and turning our questions
Arguing on behalf of our neighbors
 
We raise our voices in holy exasperation
Our hearts race with the fury of love
 
God welcomes the conflict and embraces our audacity
Here we are, to grapple with faith

In honest pursuit of God, let us worship
 
Opening Prayer
 
God of Doubters and Skeptics, God of Fiery Prophets, God of Those Who Dissent and Disagree, today we 

https://docs.google.com/document/d/1BOWF_myMzBEs0I5bp1SHYfXXeNrwfXoX6Op2scyzCaM/edit?usp=sharing
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gather to challenge and be challenged. We come with questions! There is pain we carry. There is anger we 
feel on our behalf and others. There are so many other ways the world could be! In the confidence of our 
faith, we bring all our wrestling with what is to you. Amen.
 
Invitation to Offering
 
Resolute in heart, we refuse to give up on a world that is imperfect but alive with freedom and flourishing. 
Let us practice this world together, sharing what we have, taking care of each other, bringing all our 
questions and concerns as honest offerings to God. 
 
Prayer of Dedication
 
Righteous Redeemer, we remember all those who have bravely come toe-to-toe with you regarding 
injustice. When old ways need shifting, it often requires courageous ones to come and stir the still waters. 
We give thanks for the skeptics and the questioners. The ones who help us pause. Help us notice. Help us 
disrupt ordinary patterns that harm. For the blessings that follow the scrappy audacity of the fed-up, we 
bring our gifts with thanks. Amen.
 
Benediction
 
We are not sent from here to be minions of obedience
But to be awake and alive
with questions and curiosity
and concerns for our neighbors.

May we be rabble rousers of the faith that shift the course of shared life
Trusting in the blessing to come
Refusing to abandon the holy struggle
Unwilling to accept a faith that doesn’t satisfy
These are the days for tussling with God
The Spirit sends us with courage
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SERMON PREP

Questions:

•	 In what ways have you and your spiritual community “wrestled with God” regarding matters of calling and 
identity? How do you all help one another be less fearful or overwhelmed in those times?

•	 Who is regarded as “chosen” people within your denomination? Is the answer the same in a theological as 
well as an embodied sense? Who is most likely to be left out within your denomination and why?

•	 What collective wounds does your community carry from past wrestling? How did those experiences help 
you know God in new ways? 

Application

This week’s sermon commentaries are written by Damon Garcia (he/him). 

Cosmic - Jacob was given his name, Ya’akov, meaning “supplanter,” by his mother, Rebekah, because she had 
a divine vision that Jacob would supplant his older twin brother Esau. So Rebekah favored Jacob, and hatched 
a scheme to manipulate their family to steal Esau’s birthright and blessing for Jacob, and then sent him to her 
brother Laban to hide from Esau’s vengeance. And again, Jacob was manipulated, tricked by Laban to marry off 
both his daughters to Jacob. Decades later, Jacob began the journey back home with his new family. But before 
he can return home he discovers that Esau is searching for him with a fleet of men. So Jacob sent his family 
away and, for the first time in the narrative of Jacob’s life, we see Jacob alone, with no plan, no divine calling, and 
no one to tell him what to do next.

And this is when a mysterious being shows up to wrestle Jacob. The text calls him a man, but Jacob referred 
to him as God by the end. Centuries later, Hosea called him an angel. Some rabbis speculated that it may have 
been Esau’s guardian angel. It’s also interesting that the text says Jacob was alone, and a man wrestled with him, 
without any mention of the man’s arrival. Perhaps Jacob was alone the whole time and didn’t realize it until his 
wrestling partner said, “Why is it that you ask my name?” Perhaps Jacob was wrestling with himself in a dark 
night of sacred shadow work. Perhaps he wrestled the version of himself that his mother told him he was 
destined to be: the supplanter. Perhaps he wrestled the child-like part of himself that he’d suppressed his whole 
life in order to follow the calling his mother gave him. Perhaps after a lifetime of following what other people 
told him to be, Jacob finally confronted himself, and came out with a new identity and a new blessing of his 
own.

Jacob called the place Peniel (the face of God), and then the next day, when he reconciled with Esau, Jacob told 
him, “to see your face is like seeing the face of God.” So who was Jacob wrestling with? Jacob realized that the 
face of his wrestling partner, hidden in the shadows, was actually many faces: God’s, Esau’s, and all of the faces 
he wore himself.

That’s how our divine encounters often go. When you’re facing your own dark night of the soul, crying out to 
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God about your life, your dreams, your disappointments, your relationships, and your desire for a better 
world, who are you really crying out to? We cry out to the world, to our ancestors, to every part of 
ourselves, and whichever divine presence is willing to listen. And oftentimes we receive another question to 
our questions: “Why is it that you ask my name?”

As we seek our own divine callings, we can become discouraged when it feels like the person we’re called 
to become is constantly out of reach. This is a very narrow and individualistic idea of calling, as if there’s a 
final version of ourselves that we can attain. How we actually experience calling is more like an invitation to 
keep wrestling. We respond to our calling by leaning into the never-ending of process of becoming. 

Structural - The stories of Genesis are curated with a retrospective lens during the Israelite monarchy. 
The story of Jacob’s transformation into Israel is part of a curated Israelite origin story, legitimizing both 
their identity as the people of God and the monarchy centuries later.

Palestinian Christian theologian Mitri Raheb deconstructs the traditional interpretation of the Genesis 
narrative which, on the surface, portrays story after story of divine selection. God selects Abraham, 
signifying the divine election of Abraham’s descendants, in contrast to the descendants of other Canaanites. 
Then God selects Isaac and his descendants, not Ishmael and his descendants. Then God selects Jacob and 
his descendants, not Esau and his descendants. This version of divine history later legitimizes Israel’s identity 
as divinely chosen people, in contrast to other Canaanite tribes with whom they later had conflicts, thus 
legitimizing their conflict and justifying the subservience of the various Canaanite tribes to the Israelites.

This surface-level reading is still used to this day to justify the modern state of Israel’s occupation and 
ethnic cleansing of Palestinians. Raheb explains:

“Election cannot be an innocent exercise in theological semantics but must include analysis of its 
sociopolitical and cultural manifestation. Election should not constitute a theological premise for a 
political claim. For people of faith to believe that they are elected by God is one thing; to use this belief 
as a pretext for supremacy or entitlement to occupy other people’s land is not permissible. Violations 
of human rights in the name of ‘divine right’ should not be tolerated.”1

Raheb suggests we read the Genesis narrative backwards, with an awareness that these stories are being 
told backwards, centuries later, and in the midst of nationalistic conflict. From this perspective, we can 
recognize that it’s not God that’s selecting Abraham, Isaac, and Jacob, while rejecting the others, but the 
writers of the story that are doing the selecting and rejecting as revisionist history to explain their political 
conflict.

However, Raheb doesn’t do away with “election” all together:

1	 Mitri Raheb, Decolonizing Palestine: the Land, the People, the Bible
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Election is a statement of faith. Otherwise, it becomes a dangerous ideology that sanctions religiously 
based nationalism, settler colonialism, and racial exceptionalism with disastrous ramifications. Palestinians 
and many other indigenous peoples are paying the price of this ideology. When it is understood correctly, 
election has the potential to give hope to the marginalized and to offer much-needed support for 
creative resilience.2

When Jacob confronted Esau, Jacob was received by his brother with grace, not vengeance. What gets left 
out of this story is Esau’s wrestling with God. We don’t get to read the story of Esau’s transformation that 
led him to forgive his trickster brother. We don’t read about the divine selection and blessing of Esau and his 
descendants–not because it didn’t happen, but because it was left out of the story.

Today, we must continually question who is being left out of the story when we talk about God’s blessings. 
We must even question who is suffering in order for others to be privileged. We get to buy the latest 
technological gadgets made with cobalt because of the workers who are violently forced to mine for cobalt 
in the Congo. We get to read this on the internet because of data centers that harm the environment and 
take resources from those who live near them. We get next-day delivery packages because of over-worked 
and over-monitored warehouse workers. God’s blessings on our lives do not justify our privileges. We must 
remember that God doesn’t leave anyone out of the story. We’re the ones who leave them out.

Interpersonal - The American and British sculptor, Jacob Epstein depicted Jacob’s wrestling match in a 
massive alabaster sculpture called Jacob and the Angel. His depiction was particularly erotic, depicting two 
naked men embracing, with one of them bearing giant wings on his back. Its eroticism led to divided options 
when it was first exhibited in England in 1940. The Daily Mail newspaper asked: “Is this a miracle or a 
monstrosity?”3

In his book, Jacob’s Wound, queer theologian Theodore W. Jennings Jr. admires the sculpture’s eroticism:

“The colossal nude Jacob seems to relax into the supporting embrace of the colossal nude divinity as 
in the aftermath of a passionate embrace. Jacob seems to “go limp” in the arms of his savage yet tender 
lover. The artist conveys Jacob’s (going) limp as the mark of spent passion.”4

For Jennings, the eroticism of Jacob’s wrestling with the divine is also an example of “God’s steadfast love for 
his chosen ones.” Both the eroticism and the spirituality of the scene are an essential part of the story.

So was Jacob’s sacred wrestling match spiritual, psychological, or sexual? The answer is simply, yes. In the same 
way that the identity of Jacob’s wrestling partner is multifaceted, so is the nature of their struggle together. 

2	 Raheb
3	 https://www.tate.org.uk/art/artworks/epstein-jacob-and-the-angel-t07139
4	 Theodore W. Jennings Jr., Jacob’s Wound: Homoerotic Narrative in the Literature of Ancient Israel (New York: T & T Clark 
International, 2005), 253-254.
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Remember your own spiritual experiences. If you really paid attention to them, you’d realize that you can’t 
fit them into any of these boxes. They’re all entangled.

In her sermon on this story, Australian priest Jo Inkpin recognizes a deeper layer to Jacob’s wounds, in 
relation to her own wounds as a transgender person, both physical and spiritual wounds. She calls us to 
think of all the wounds we carry, “accidental, self-inflicted, or caused, sometimes traumatically, by others.” 
She then reminds us:

“Each wound however can be a space where God can work.  Our wounds, like the wounds of Jesus, 
however horrendous, can become places of transformative love and life for others.  In my case, I was 
literally wounded by surgery in January in very intimate places, profoundly interconnected to my 
deepest self and sense of identity.  Like Jacob in our story, this year I have consequently limped from 
my wound.  Indeed, some commentators have posited that the site of Jacob’s wounding, variously 
translated as the hollow, or inside of the thigh, or hip, may have reference to sexuality and/or gender 
identity and vulnerability.”5

Let’s learn to look at our own wounds with a wider perspective, turning them around to see them from 
different angles like the old rabbis compared interpreting Torah to turning a gem to see it reflect light 
differently. Our wounds can be holy spaces where we experience God face to face, like Jacob. Our wounds 
and our limps are not signs of failure, but signs that we keep wrestling and leaning into transformation.

Words for inspiration:

“This Christian identification of Jacob’s visitor with the deity can serve to indicate that the homoerotic 
is a valid ground for divine manifestation. The deity has appeared as  ‘man’ and spoken to Jacob in a highly 
charged night of erotic brotherhood. Such an identification fully accords with the incarnationalism intrinsic 
to Christianity.”

- Michael Carden, “Genesis/Bereshit” The Queer Bible Commentary

5 https://www.penandinkreflections.org/blog/wrestlings-wounds-and-blessings
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Keep your finger on the pulse of the world

Inside real estate fight that led to South Shore immigration raid

Emmanuel Macron Doubles Down on Austerity

Dozens Killed In Gaza Despite Trump’s Call For Israel To Halt Bombing

New York City faces new illegal attack from Trump’s goons

Millions Could Lose Housing Aid Under Trump Plan

[enfleshed doesn’t necessarily affirm the opinion of each article but they are offered as thought partners]

Commentaries Author

Damon Garcia (he/him) is a writer, video essayist, and public theologian 
for a liberative Christianity. His work is inspired by liberation theology, 
decolonial theory, and anti-capitalist politics as he helps people unsettle 
and untangle the influence of Christian teachings developed to justify 
colonization. He is the author of The God Who Riots: Taking Back the 
Radical Jesus (Broadleaf Books, 2022). He lives in Santa Maria, California. 
Follow Damon’s work on Twitter @whoisdamon and at damongarcia.
com.

Liturgy Author
M Kaiser (they/them) is co-director of enfleshed. They are passionate 
about the ways spirituality and theology can both support and hinder the 
labors of individual and collective freedom. Over the last decade, they 
have had the pleasure of collaborating and working in spaces and 
movements of shared longing and action such as Texas Freedom Network, 
Faith in Harm Reduction, SURJ, UmForward, Reconciling Ministries 
Network, ONE Northside, and other collectives of organizers, religious 
communities, and creators. In their spare time, they seek out creaturely 
encounters and enjoy working with stained glass.
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Editor 
 
Casey Overton (she/they) is the editor of “Liturgy that Matters.”

Copyright 
 
A subscription to Liturgy that Matters grants permission for one person or one faith community to use 
these materials for worship and preparation. Sharing enfleshed materials further violates the term of the 
subscription and hinders the well-being of enfleshed and its potential to serve the church in growing 
capacities.  
Please ensure attribution to “enfleshed” is included somewhere on your worship materials, screen, or 
verbally when enfleshed liturgies are used. If any changes are made to the liturgy, [adapted by ____] 
should be included in the attribution. No further permissions are needed to livestream worship using 
these resources. 
Email info@enfleshed.com with any further questions.


