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Isaiah 7:10-16
Psalm 80:1-7, 17-19
Romans 1:1-7
Matthew 1:18-25

What links the texts this week? 

Something has to change, right? Someone has to do something, right? Those in power are making every-
thing worse. New people running the same system is not enough. We have tried all types of kings and 
politicians, yet we struggle worse each day. What if there is a girl who will revolutionize what it means to 
create descendants? What if the new rulers are homeless, naked, toothless, and drooling with a confusing 
lineage? That will be far less embarrassing than what we face now. That’s just how much radical change is 
needed. These rulers are not with us. The oppressors will take all that we have. But God is with the teen-
agers who don’t know what others will decide for their bodies. God is with the girl that no one believes. 
God is with those turned away at the door. God with us.
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ORDER OF WORSHIP (click here for a text version of the liturgy)

Call to Worship 

With hope and anticipation, we await the birth of Christ
Eager and expecting, we tend and prepare

God will dwell among us, incarnate in stranger and kin
God will be with us, in struggle and in joy

Come, Holy One, and make your home with us
Come, Love, and let us build the world anew

Opening Prayer

Emmanuel, our Companion. What a moment for your advent. There is so much ache on the planet. There 
are so many uncertainties before us. There is so much evil on the loose. We long for your presence in 
the heart of it all. As Teacher. As Guide. As Wisdom. As Friend. Come and meet us here, that we may be 
strengthened in our faith and assured of possibilities to make new life in the midst. Amen. 

https://docs.google.com/document/d/1BOWF_myMzBEs0I5bp1SHYfXXeNrwfXoX6Op2scyzCaM/edit?usp=sharing
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Invitation to Offering

Dear ones, we are called to courage! Christ is on the way, and we have much to prepare. Let us tend 
inward our fears and our prejudices. Let us tend the relationships between us. Let us tend the world 
around us, knowing every encounter with a weary stranger may be a bearer of Christ. In awe and gratitude, 
let us bring our offerings to God.

Prayer of Dedication

O Holy One, we remember this morning all your children born into oppressive conditions. Locally and 
globally, the cruelty of evil and empire bear down on vulnerable flesh every day. And yet, throughout time, 
people come together at the feet of ten wiggly toes. Bringing our prayers, our resources, our love and our 
commitments to cherish and protect. Bless these offerings of gratitude for every precious life entrusted to 
us. Make us faithful in solidarity to each one. Amen.

Benediction

Take heart! We know the story of hope.
The Divine is as close as our own breath.
The Sacred takes on the flesh of our lives.
Salvation draws near in the most ordinary of miracles.
May our lives be a practice of hospitality,
welcoming God to find sanctuary among us,
welcoming Love to grow in our care.
Come, O Come, Emmanuel. 

SERMON PREP

Questions:

•	 How does Jesus’ ‘illegitimacy’ in a patriarchal culture inform and give new power to Christian soteriolo-
gy? How can your tradition challenge the overspiritualization (and sexism) of “immaculate conception”?

•	 Are those in your intimate community the same people and groups with whom you seek to be in 
solidarity? Why or why not? How does your spiritual community pursue authentic intimacy with those 
targeted by dominating systems?

•	 Have your spiritual community faced risks as a result of solidarity? How can you all practice collective 
accompaniment through times of precarity associated with your love for neighbors?
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Application

This week’s sermon commentaries are written by Damon Garcia (he/him). 

Cosmic - I grew up hearing evangelical preachers tell the story of Mary “being pregnant from the Holy 
Spirit” as part of an attempt to convince us of a miraculous virgin birth. The idea was that if we could be 
persuaded to believe in this supernatural event, then we must logically follow that by believing in God, and then, 
logically follow that by converting to Christianity and joining the church. It’s a very European Enlightenment-
inspired reading of the Bible, coercing people to convert by manipulating them into believing the historicity of 
supernatural events described in the Bible. That reading makes the point of the story the fact that Jesus was 
miraculously conceived from the Holy Spirit. But I don’t think that was the author of Matthew’s main point. We 
can find a more relatable example in how Joseph responded to the conception: with hospitality, solidarity, and 
responsibility. 

If Jesus’ birth story was about proving his divinity through a supernatural event, then something even more 
supernatural would be a story of God protecting and raising Mary without Joseph in the picture at all. In fact, 
removing both Mary and Joseph would be the most impressive supernatural event, making Jesus descend from 
heaven, like in other myths of divine heroes. The point of the story (and arguably the point of the whole Bible) 
is the divine-human collaboration, which takes place within Jesus and around Jesus at the same time.

Since this is the final issue of Liturgy that Matters I’m inspired to cite some of our previous LTM issues. In 
LTM writer Grey Oletsa’s June 30, 2024 essay on 2 Corinthians 8:7-15, they explain our discomfort with the 
intimate imminence of the Holy Spirit. 

“Many people talk about the move of the Holy Spirit as some kind of puppet act. A hierarchy with God 
wielding ultimate power at the top implies that any sense of agency or autonomy experienced by people 
is really only borrowed. Our goodness or participation in the grace of God is only figurative, not intrinsic. 
However, I imagine, looking at the state of the world today, that God is inviting us to participate in Her 
existence. For many people, it is more comfortable to imagine God as a completely separate entity from 
humanity. The binary allows a distance that feels safe, mimicking the separation we may have experienced 
from our parents or the people who raised us.”1

Oletsa’s insight rings true for the way people often preach the story of Mary’s divine conception as well. 
Everyone in the story is talked about like puppets, or fabric cut-outs on a felt storyboard. But the humans are 
the ones who take action. God and Her angels do the inviting. The divine-human collaboration is how God 
prefers to be manifest in the world.

The conception of Jesus was indeed a very queer conception. It’s always an easy joke that people make 
in multiple directions, referencing that Jesus had two dads (Joseph and God), or that Jesus had two moms 
(Mary and, again, God), or that Jesus was born to a divine-human polycule (aren’t we all, in a way?). What’s 

1	 Grey Oletsa, LTM 2 Corinthians 8:7-15 (June 30, 2024)
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clear, however, is that the queerness of Jesus’ birth was God’s full intention. After all, what kind of boring, 
unremarkable God would choose to be birthed through the patriarchal norm? Instead, when our own 
queer and complex origin stories don’t fit the patriarchal norm, we need not be ashamed of it, but instead 
see it as a representation of the divine-human collaboration.

In LTM writer Casey Overton’s June 12, 2022 essay on John 16:12-15, Overton explores the divine 
complexity of Jesus identifying himself with both God the Creator and the Holy Spirit as he promises his 
disciples that they receive the same Spirit. Jesus said what belongs to the Creator also belongs to him, to 
the Spirit, and also to the disciples. “So whose is it?” Overton provokes.

“Is it God’s? Jesus’? The Spirit’s? Ours? Yes. Yes it is. Who gets to use it first? Everybody. When? Always. 
And this is the glory of God that there is no differentiation between what belongs to Source, the 
“Son”, Spirit, or disciples (verse 14). Our God is an intimate community.”2

And we are part of that same intimate community. I don’t believe Jesus or his storytellers were concerned 
with people getting their theology “right” about God’s imminence and transcendance to figure out 
exactly how involved God is and how involved we are. It’s all one flow of participation that’s modeled 
by God. Overton explains, “Christ’s declaration of co-ownership with the Parent, Spirit, and disciples is a 
blueprint for all of humanity to also practice radical co-ownership.” Jesus is birthed from Joseph and Mary’s 
commitment to each other and God and humanity’s commitment to each other. All of life is a collaboration.

Both the Holy Spirit and Jesus’ parents are responsible for Jesus’ origins because they all participated in the 
story, no matter what Jesus’ DNA test results may have said. And the same can be said of all of our origins. 
We are all shaped by an intimate community between humanity and divinity.

Structural - Biblical scholar Jane Schaberg theorizes that Matthew’s genealogy and birth narrative contain 
an attempt to clean up the story a bit in response to an earlier oral tradition of Jesus’ origin story that 
claimed that Jesus was born illegitimately. The primary clue is in the four women mentioned in Matthew’s 
genealogy: Tamar, Rahab, Ruth, and Bathsheba. Schaberg explains:

“All four find themselves outside patriarchal family structures, are wronged or thwarted by that world, 
and their own condemnations. The situations of all four are, in a sense, righted by the actions of men 
who acknowledge guilt and accept responsibility, or by men who accept the responsibility of others, 
drawing the women under patriarchal protection, giving them an identity and a future within the 
patriarchal structure, legitimating them and their children-to-be.”3

Schaberg argues that Matthew’s readers are set up to “expect another story of a woman who becomes 
a social misfit in some way; is wronged or thwarted; who is party (or victim) to a sexual act that places 

2	 Casey Overton, LTM John 16:12-15 (June 12, 2022)
3	 Jane Schaberg, “Feminist Interpretations of the Infancy Narrative of Matthew” in A Feminist Companion to Mariology, 
ed. Amy-Jill Levine with Maria Mayo Robbins (Cleveland: The Pilgrim Press, 2005), 27.
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her in great danger, and whose story has an outcome that repairs the social fabric and ensures the birth of 
a child who is legitimate or legitimated.”4 Matthew’s author chose the easy way of legitimating someone in 
a patriarchal society by enfolding Jesus’ story into forty generations of patriarchal leaders. However, what 
Matthew can’t avoid in this narrative is the fact that God still chose to side with Mary and her child before 
they were legitimated by Joseph and other men. God chose to side with Mary while it was still scandalous. 
Then, Joseph was encouraged by the angel to do the same.

The scandal around Jesus’ birth isn’t an inconvenient detail, but an integral part of the story. Schaberg argues:

“God ‘acts’ in a radically new way, outside the patriarchal norm but within the natural event of a human 
conception. God “acts” here not as a deus ex machina interrupting or bringing to an end the history 
of human betrayal and violence and subjugation, but as one who reaches into that history to name the 
messiah.”5

God’s solidarity with humans is revealed in the name, Emmanuel. “God with us” is both a metaphysical claim 
and a political one. Solidarity is at the heart of the incarnation–God’s ongoing enfleshment from at least the 
Big Bang 13.8 billion years ago to this present moment. In LTM founder and writer M Jade Kaiser’s September 
27, 2020 essay on Philippians 2:1-13, Kaiser illustrates what God’s solidarity in the incarnation looks like:

“‘Being born in human likeness,’ God took on flesh and joined human life in solidarity with those who 
live under systems of domination and destruction. Through the incarnation, God opts-in to the inevitable 
boundaries and limitations imposed upon human life under forces, structures, and systems of evil…The 
body of God, which is all of us and this earth, is subjected to domination. God does not transcend these 
systems and realities but meets us right in the heart of them.”6

Through the covenant, God calls Her people to commit to Her in solidarity as She has committed to Her 
people, but that human commitment to God gets divinely judged by how committed humans are to other 
humans. Through the Hebrew prophets, God laments, again and again, the Israelites’ neglectfulness of their 
commitment to God, which is exemplified by their neglect of the poor, the foreigners, the widows, and other 
marginalized people. As 1 John 4:20 says, “Those who say, ‘I love God,’ and hate a brother or sister are liars.”

Liberation theologian Gustavo Gutiérrez describes faith as not just “affirming the existence of God” but 
as a “commitment to God and to our neighbor.”7 And that commitment, Gutiérrez argues, is first, before 
theology. Theology is simply an attempt at understanding the commitment. So let’s look for the commitment 
in our familiar story of Jesus’ conception, like that of Joseph to Mary. And let us base our theology on the 
commitment first and foremost before we base it on the supernatural events in the story.

4	 Schaberg, 27-28.
5	 Jane Schaberg, The Illegitimacy of Jesus: A Feminist Theological Interpretation of the Infancy Narratives (San Francisco: 
Harper & Row Publishers, 1987), 74.
6	 M Jade Kaiser, LTM Philippians 2:1-13 (September 27, 2020)
7	 Gustavo Gutiérrez, Gustavo Gutiérrez: Essential Writings ed. James B. Nickoloff (Minneapolis: Fortress Press, 1996), 24.
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Joseph chooses solidarity with Mary even when it’s scandalous. And we’re called to practice the same 
kind of dangerous solidarity. Our solidarity must not be hindered by scandals that people create around 
marginalized people, or aimless discourse about perfect victims. Our solidarity must run deeper than that, 
all the way down to the recognition of our shared human flesh and beyond.

Interpersonal - As we talk about God being enfleshed in Jesus, may we also bear witness to God’s 
enfleshment in each other in our community too–each and every one of us, gathered together. Everyone is 
God enfleshed, calling out to us to commit to one another, as God has been committed to us.

In LTM writer Nichola Torbett’s July 2, 2023 essay on Matthew 10:40-42, Torbett writes about the “risky 
business” of entering into solidarity with people. We may say “all are welcome,” but actually welcoming 
people can be a dangerous act. “By receiving someone,” Torbett explains, “we enter into solidarity with 
them, and when they are targeted, we stand in the way of the bullets.”8 The danger of solidarity is that 
we also risk losing friends, family, and communities. Torbett reminds us that “when we understand the full 
power and beauty of our vulnerability and everyone else’s—we risk losing relationships that required us 
to play small.” But on the other side of that loss, Torbett encourages us, we can find a “solidarity family”, 
where we are welcomed as we welcome others. Imagine, with your community, how you can practice being 
a solidarity community with each other, especially when it’s risky.

And as we welcome others, we must also welcome the opportunity to be changed by the people that we 
welcome. Privileged leaders who are able to welcome people into spaces that they already had a place 
in must remember that they are not the hero of the story when they’re inclusive - tthe story isn’t over. 
The story is just barely beginning when we can welcome others to aid our collective transformation and 
liberation.  In LTM writer Min. Candace Simpson’s June 26, 2022 essay on Galatians 5:1, 13-25, Simpson 
describes what our communities can look like beyond mere inclusion:

“Performative allyship and saviorism are useless tools in any movement. Instead, we should be so 
intimately in community with different people that other people’s struggles make us reflect on our 
own. This is not to say that each struggle is the same. But rather, each struggle helps us understand the 
contours of a larger monster. You can take the fangs, he can take the tail, they’ll work on the tail, we’ll 
attack the fire breath. Each of us has a unique view into how the monster works, whether we are at its 
feet or in its claws. Love is the foundation of solidarity that compels people to struggle alongside each 
other towards liberation. If we do not have love, we do not have a future worth fighting for.”9

We each have a part to play. And we learn our part through one small commitment after another. This is 
how we learn what love looks like. We learn love through love, not before love, or in order to receive love. 
Love begets love.

8	 Nichola Torbett, LTM Matthew 10:40-42 (July 2, 2023)
9	 Min. Candace Simpson, LTM Galatians 5:1, 13-25 (June 26, 2022)
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As this week’s Advent theme is love, let’s remember that love is at the center of our vision of the world 
we’re fighting for. We come from love, and we live in love until the day we die and return to love. So living 
otherwise would just be a life of stubborn denial.

Words for inspiration:

We offer our sincerest gratitude to all of our Liturgy that Matters subscribers. It has meant so much to the 
LTM staff to journey with you all over the course of the last four years. With about five years of weekly 
commentary, we hope that the LTM archive can still serve you as you enflesh a faith that stuggles alongside 
the oppressed and holds fast to a vision of liberation. We pray that our offering can be a balm in your be-
coming. 

“We are dust, and to dust we will return. We are stardust, and stardust we are becoming. We are alive, and 
to life may we align. We are soil, and to soil we shall return. We are forest, and water, and earth, bound to-
gether, and forest, and water, and earth, and each other we must defend. We are trees, and with trees we can 
become.”

-Anna Blaedel

Keep your finger on the pulse of the world

“Real” America Is Turning Against Trump’s Mass Deportation Regime

Supreme Court to hear oral arguments on Rebecca Slaughter firing

A Journalist Reported From Palestine. YouTube Deleted His Account Claiming He’s an Iranian Agent.

Groundbreaking ‘NYT’ Op-Ed lays bare the Democrats’ internal battle over Israel

The Supreme Court Looks At Further Loosening Campaign Finance Rules. 

[enfleshed doesn’t necessarily affirm the opinion of each article but they are offered as thought partners]

https://theintercept.com/2025/12/03/appalachia-nc-ice-protest-immigrants/?utm_content=buffer0155b&utm_medium=buffer&utm_source=twitter&utm_campaign=theintercept
https://rollcall.com/2025/12/04/supreme-court-to-hear-oral-arguments-on-rebecca-slaughter-firing/
https://theintercept.com/2025/12/07/youtube-deleted-journalist-israel-palestine-censorship/?utm_content=buffer26de4&utm_medium=buffer&utm_source=twitter&utm_campaign=theintercept
https://mondoweiss.net/2025/12/groundbreaking-nyt-op-ed-lays-bare-the-democrats-internal-battle-over-israel/
https://www.huffpost.com/entry/supreme-court-nrsc-fec_n_69330f40e4b06a47b6d3c856?d_id=11022491&ncid_tag=tweetlnkushpmg00000067&utm_medium=Social&utm_source=Twitter&utm_campaign=us_main
https://www.publicnewsservice.org/2025-04-07/hunger-food-nutrition/food-insecure-ar-families-could-suffer-because-of-federal-cuts/a96150-1


© 2025 enfleshed © 2025 enfleshed 

December 21,  2025

Commentaries Author

Damon Garcia (he/him) is a writer, video essayist, and public theologian 
for a liberative Christianity. His work is inspired by liberation theology, 
decolonial theory, and anti-capitalist politics as he helps people unset-
tle and untangle the influence of Christian teachings developed to 
justify colonization. He is the author of The God Who Riots: Taking 
Back the Radical Jesus (Broadleaf Books, 2022). He lives in Santa Maria, 
California. Follow Damon’s work on Twitter @whoisdamon and at 
damongarcia.com.

Liturgy Author
M Kaiser (they/them) is co-director of enfleshed. They are passionate 
about the ways spirituality and theology can both support and hinder 
the labors of individual and collective freedom. Over the last decade, 
they have had the pleasure of collaborating and working in spaces and 
movements of shared longing and action such as Texas Freedom 
Network, Faith in Harm Reduction, SURJ, UmForward, Reconciling 
Ministries Network, ONE Northside, and other collectives of 
organizers, religious communities, and creators. In their spare time, 
they seek out creaturely encounters and enjoy working with stained 
glass.
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Casey Overton (she/they) is the editor of “Liturgy that Matters.”
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A subscription to Liturgy that Matters grants permission for one person or one faith community to use 
these materials for worship and preparation. Sharing enfleshed materials further violates the term of the 
subscription and hinders the well-being of enfleshed and its potential to serve the church in growing 
capacities.  
Please ensure attribution to “enfleshed” is included somewhere on your worship materials, screen, or 
verbally when enfleshed liturgies are used. If any changes are made to the liturgy, [adapted by ____] 
should be included in the attribution. No further permissions are needed to livestream worship using 
these resources. 
Email info@enfleshed.com with any further questions.

https://www.broadleafbooks.com/store/product/9781506480374/The-God-Who-Riots
https://www.broadleafbooks.com/store/product/9781506480374/The-God-Who-Riots
http://www.damongarcia.com/

