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2 Samuel 6:1-5, 12b-19 and Psalm 24   
Amos 7:7-15 and Psalm 85:8-13   
Ephesians 1:3-14   
Mark 6:14-29

What links the texts this week? 

How do we understand power and authority in relationship to Divinity? These texts reveal the complexity 
of connections made between collective experience and the interpretation of God. We see, in these texts,  
kings and king language - benevolent and evil. The various writers projecting, digesting, testifying to the 
ways they understand politics, power, and the influence of God. With great variety, and questionable ethics, 
these texts invite reflection on our own cultural context and the story we tell about God in the midst. 
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ORDER OF WORSHIP

Call to worship 

People of God! Let us not call the Beloved “conqueror”
or confuse Her devoted radicality with the ways of empire.

God’s power is found where cycles of dominance
are danced into open fields of enough for all. 

God’s power is found in co-creating with what’s on hand:
A shared meal, a safe place to stay, a new way to celebrate
that refuses to raise a glass to anything stolen.

When God’s power is among us, scarcity no longer reigns.
Thanks be to God, the source of our abundance. 
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Opening Prayer

Spirit of the Living God, when words spoken to ourselves, each other, and our planet home are threaded with 
language of “power-over,” undo the stitching. Weave a new way within us, that we might have the courage to 
partner with you in the ways of radical love. Amen.
 
Invitation to offering

When we feel overwhelmed by the enormity of the world’s suffering, may we remember to be where we are 
-- these people, this community, this heart in this chest, this ground under our feet. So the needs of the here 
and now might be met with compassion, let us bring what we have to God and each other.

Prayer of dedication
 
Holy One, do not let us fritter away our lives or shared resources on that which bolsters our egos. Grant us 
wisdom to invest in our communal flourishing. Bless our offerings and bless our actions. Amen.
 
 
Benediction

Sacred Ones, can you feel the rhythmic lure
inviting us to join the dance of another way? Let us move
our beloved bodies to the sounds of solidarity,
let us twirl in the song that undoes systems of violence, 
let us reach our hands out, saying join me, dance with me --
We are creating the kin-dom of God here and now.
 
 
 
 
 
 

SERMON PREP

Questions: 

• Do you have any practices for keeping you from getting too complacent and stagnant in your own 
understanding of divinity? Who/how/what do you turn to for support in challenging, pushing, inviting your 
spiritual growth? 

• What is your congregation’s relationship to the land it gathers upon? What work to learn the history, 
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acknowledge the people displaced, and make right those relationships remains to be done? 

• What is one normalized ritual or day of celebration your community still needs to trouble your relationship to 
in order to live out the solidarity you hope to live by?

Application 
 
This week’s sermon commentaries are written by Casey Overton (she/they). 

Cosmic - 2 Samuel continues a pattern of bewildering cosmology that we commonly associate with the Old Tes-
tament and never seem sure how to handle. Even this selection very intentionally omits a troubling episode where 
Uzzah, an assigned keeper of the ark, is struck dead for reflexively steadying the toppling ark. Why does God need 
to live in an ark anyway? How is this metaphysical? In both Testaments, we’re given a creator who can be enigmat-
ic, transcendent, and destructively authoritarian. Despite our squeamish handling of the content, it’s common for 
Christians to give the entirety of our scriptures enough authority that this god - the one who strikes people dead 
for honest accidents, endorses genocide, makes bets with Satan, and sends catastrophic natural disasters - is wor-
thy to be praised. 

This vignette features perhaps the most elaborate praise and worship event documented in our scriptures. As with 
any of the presumably historical accounts in scripture, we would be remiss to ignore the political nature of this 
city-sized parade. The liturgical extravaganza was in celebration of a successful military campaign that united Israel 
under king David. The gods of this age were gods of might and conquest since both were viewed as necessary for 
survival. Beyond only ruling over the daily life of their adherents, gods were responsible for presiding over military 
conquest and the resulting territorial expansions. The power of a god was thought to be revealed in the success of 
a military. 

When the warriors found themselves defeated as was sometimes the case with the Israelites, an excuse was 
manufactured usually along the lines of moral failing to explain why the defeated territories were given over to 
enemies with strange, flawed, and oppressive gods. This is why we must also situate the ritualistic celebration taking 
place here within a community of gods who also required similar rituals. As the Harper Collins Study Bible explains, 
this is “a ceremony typical of ancient Near Eastern rituals in which the statue of the national god (to which the ark 
corresponds to Israel’s aniconic religion) is introduced to a newly built or newly captured city.”

While we can assume unique features of Israel’s ceremony that differentiated it from others, the march into the 
city, sacrifices, installation, and food distribution were all standard practice. Ours and other sacred texts reveal how 
religions and their deities are shaped by cultures and communities beyond that to which the deity belongs. In many 
ways, the god of Israel is conceived as a response to everyone else’s god. In the uncomfortable moments of “di-
vine” violence, we are also noticing how a community’s elite will always impose their own characteristics onto that 
of their deity. In this way, the violent god, having been shaped by humans, is no God at all but an idol. That said, this 
doesn’t make the Loving Creator of our scriptures any less divine. 

Could we sit with the possibility that the same moral ambiguity could be true of who we understand to be our 
creator? How are we so sure we’ve got “God” right? I cannot deny the appeal of a sovereign God impervious to 
human imagination. We Christians are especially perturbed by suggestions towards the potential createdness of 
what we consider our Creator. However, we must acknowledge the Biles-level mental gymnastics it takes to insist 
that this god portrayed in our scriptures is consistent and unaffected by human paradigm.
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Instead of assuming that the scriptures were written to impose all of its capricious conceptions of the divine 
upon us 21st-century readers, I contend that the viability of our faith depends on our willingness to strip any 
violent gods of their forged divinity and consequential material influence. We can even do so while preserving 
the loving characteristic of the very biblical True Creator who insists upon a home and freedom for Their peo-
ple. If we have enough faith to challenge the disturbingly humanesque cosmic cult leader of our sacred texts, 
we can discover the more perfect God of love and liberation. 

Structural - Unified at last by the tactical prowess of King David, Israel has finally established its total 
sovereignty as a united kingdom or united state. We can see that this was an exuberant occasion for Israel as 
the victors, but where one community is victorious, another is devastated. Hugh Pyper broaches the challenges 
of nation-building with commendable tact saying, 

“The model of communal identity put forward here has had persisting effects on the models of nationhood 
that shaped modern Europe and the ideology of colonial expansion, and in turn the complex issues around 
identity that underlie the struggle for independence from colonial rule (Hastings). The utopian dream of an 
independent and homogeneous Israel united under one king and one God is presented and critiqued in 
the book in ways that can still inform and unsettle current political arguments.” 

These and other battle-ridden books of the Bible portray a way of establishing nationhood that is consistent 
with the strategies of oppressors we vehemently condemn. It may seem audacious to identify this nation of 
escaped slaves as oppressors, but history proves that a community’s power status isn’t static. Because of how 
the Hebrew people had been dispossessed, they sought to correct the aberration by the very logical means 
of taking possession of that which they deserved. The timeless challenge with the ”chosen people,” “promised 
land” strategy is that liberation is thought to only be possible at the expense of indigenous people. This is not 
a revolution. Through their aversion to co-create their liberation where they are, the escapees “discover” land 
upon which to emulate the oppressors they’ve unconsciously deified. The formerly oppressed conquering 
party becomes imprisoned within the newly won land-capital and ideologically enslaved as defenders of their 
capital from enemies and victims who have yet to dream of reconciliation. Whether the US or modern-day 
Israel, the supposedly liberated people are overtaken by an obsession with their land’s defense and walls that 
keep their enemies out. The walls never work. The paranoia just makes an adversary of any “other” in remote 
proximity to them. The cycle continues.

You may have noticed the parallels between the foundings of King David’s Israel and the so-called United 
States. Generally speaking, Western Christianity still has not apostatized itself from this imperial god. We have 
a tendency to articulate heinous crimes against indigenous peoples through the lexicons of our faith, which 
is why Navajo author and activist Mark Charles, lifting the pertinence of Steven Newcomb’s Pagans in the 
Promised Land, resists saying, 

“when you look at the history of our country, manifest destiny, completing it was literally a process 
of ethnically cleansing these lands. Well, how does that get justified? Well, if you read the books of 
Deuteronomy and Joshua you will see what God commanded Israel to do to the pagans in their promised 
lands and the actual command was to kill them - to leave no man no woman no child left alive....when 
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Europeans claim the legacy of Old Testament Israel, and they came to these lands and they said they were in 
a city upon a hill, and they said they were standing on the shores of their promised land, and they proclaimed 
the manifest destiny over them this justified them to commit ethnic cleansing and genocide because we were 
pagans in their promised land.”

Thus, even the modern state of Israel is aligned with the United States by imperial interests for which theological 
compatibility is a very convenient cover. In much of his public discourse, Mark Charles also speaks at length, 
drawing from his own collaboration with Soong-Chan Rah, Unsettling Truths, regarding the United States’ 
upholding of land titles using legal precedents that affirm the doctrine of discovery. With Hawaii’s statehood 
being only 63 years old along with continued violences like eminent domain, gentrification, and eviction, the 
colonization has yet to end. American land ownership remains abominably racialized, and no frequency of land 
acknowledgments will return ancestral land to indigenous nations.

If we are to be true champions of justice and liberation, when will we be ready to correct one of the most 
fundamental injustices of our imperial way of life? How can we not only build awareness of our continued land 
rights abuses but also take steps to correct them? With our horrific track record, Christians in particular have 
a corporate responsibility to learn and share the real history of the lands we occupy. Until we’ve done so, our 
worship services may be more similar to this 2 Samuel colonizers’ carouse than we realize.
 
(Inter)personal - This brings me to this scene’s resident party pooper, Michal. In the continuation of her cameo 
that doesn’t appear in this selection, Michal goes out to confront David about dancing half naked like some kind 
of hoochie daddy and making himself look silly (verse 20). I found this plenty amusing enough to take at face 
value until I considered the insight offered by Ken Stone in the Queer Bible Commentary, 

“More than most books of the Bible, 1 and 2 Samuel reveal to us a world in which sexual and marital 
relations frequently do have significant political connotations.” Ken goes on to explain how these seemingly 
romantic unions are seldom matters of fondness or affection as much as they are in the interest of political 
power. Regarding 2 Samuel chapter 3, they explain “...the multiplication of wives and sons on David’s part 
is understood to correspond to, and even demonstrate symbolically, his increasing military and political 
strength.”

Considering this, I suspect that there could be more to Michal’s disgust. Our modern romantic presuppositions 
read embarrassment and perhaps jealousy into this unusual exchange - inferences that may be valid. I still can’t 
help but notice that where the NIV and NRSV give Michal the word “vulgar” to describe the character of David’s 
burlesque performance, this word (“rêq” for the Bible nerds) is a derivative of the verb meaning “to empty” 
and is also used to connote vanity. This would give stronger contextual framing for David’s response which 
emphasizes his humility, directly contrasting an accusation of vanity (verse 21). Reading these gender politics into 
this exchange might shift the character of Michal’s complaint. Maybe more than just being a bit of a possessive 
wife, Michal could be disillusioned by David’s relentless showboating and power-grabbing. The attention of the 
female servants she mentions in her grievance (verse 20) wouldn’t be her competition in the modern sense 
because David has amassed a team of partners by this point. They still can, however, represent a sort of elite 
machismo power-up. We can’t forget that David “purchased” Michal from Saul as a political pawn for 100 
Philistine foreskins. Now that David has won seemingly all that there is to win he’s wooing even the slave girls as 
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though his thirst for glory is insatiable. 

Since she’s not speaking for herself here, we don’t know the true reason for her anger or even her true 
feelings for that matter. Michal’s negative affect could have easily been fabricated by authors to retroactively 
explain her childlessness (which was also political). What we do have on the page is a person from a more 
marginalized social location refusing to accept this monumental religious pageant to be the joyous occasion 
everyone else does. 

In June, people were enjoying cosmetic Pride celebrations as well as celebrating the Senate’s unanimous passing 
of a bill to make Juneteenth a public holiday much to the chagrin of Black Americans since we haven’t seen a 
single one of our community demands met after this administration’s unabashed pandering for our votes. In July, 
folks celebrate the signing of the Declaration of Independence which granted a bunch of white colonizer men 
even more freedom to continue the genocidal pillaging we discussed in previous essays. 

Like any illegitimate nation, American life is replete with celebrations (Columbus Day, Thanksgiving, Labor 
Day) that feel like insults to the folks whose destinies it still refuses to manifest. One of the most distancing 
experiences of marginality is witnessing colonizers’ exuberant joy from our windows as we grieve. This lack of 
acknowledgment of our communal exasperation (especially amidst celebrations of violence) proves imperial 
sympathizers’ rejection of solidarity that continues to uphold the systems which grieve us.

Like Michal, we embattled disinherited peoples aren’t criticizing colonial festivities out of vengeance or a 
passion for vibe-killing. What could it look like if we opened our hearts enough to interrogate all of our 
celebrations, from housewarmings to lunar landings, foregoing any celebrations of wrongdoing? By thinking 
ourselves pious and returning to celebratory worship of a fabricated un-creator, we can be further entrenching 
ourselves into supremacist structures that have a real material impact on the vulnerable.

 
 
 
 
 
 
Words for inspiration:

Listen to “It’s a good day to fight the system” by Shungudzo. 
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Commentaries Author 
 
Casey Overton (she/they) is a radical faith-rooted strategist and 
spiritual activist who is deeply vested in the development of healing 
cultures. As National Coordinator for Tikkun Magazine’s Network 
of Spiritual Progressives, they love being immersed in cooperative 
interfaith dialogue while creating restorative space for those 
marginalized within their respective faith institutions. She’s also an 
amateur poet, nap-taker, time-bender, and movement chaplain-in-
training. She hails from increasingly black, middle-class suburbs in the 
stolen Appamattuck and Arrohatec lands outside of Richmond, VA. 
They hold a Bachelor’s in Strategic Communication from Hampton 
University as well as a Master’s in Christian Practice concentrated 
on justice and reconciliation from Duke University. Follow her on 
Facebook and Twitter for more content and updates! 

Liturgy Author 
 
Rev. Molly Bolton (she/her) is a spiritual director, hospital chaplain, 
and poet who lives in the Blue Ridge Mountains of North Carolina 
with her partner, their cat, and a forest full of salamanders. She 
engages poetry as a tool for liberative spiritual care in clinical, 
ecclesial, and community settings. Molly holds a Master of Divinity 
from Wake Forest School of Divinity and a Diploma in the Art of 
Spiritual Direction from San Francisco Theological Seminary. She 
was trained as a chaplain at Cleveland Clinic and is ordained in 
the United Church of Christ. Hikes with stream crossings, feminist 
romance novels, cooking with what’s on hand, and porch-sits with 

Keep your finger on the pulse of the world

No, New York Times, Pride Organizers Didn’t “Misstep” by Banning Uniformed Cops
US raids slammed as ‘blatant violation’ of Iraq’s sovereignty
Miami building collapse: Relatives face agonising wait for news
Americans Seek Urgent Mental-Health Support as Covid-19 Crisis Ebbs
Subversives: Stories from the Red Scare
Bipartisanship In Washington Looks Very, Very White
[enfleshed doesn’t necessarily affirm the opinion of each article but they are offered as thought partners]

https://www.facebook.com/caseyovertonprofessional
https://twitter.com/CaseyOverton1
https://www.them.us/story/new-york-times-cops-at-pride-op-ed
https://www.aljazeera.com/news/2021/6/28/iraq-pm-slams-us-raids-as-flagrant-violation-of-sovereignty
https://www.bbc.com/news/world-us-canada-57609104
https://www.wsj.com/articles/americans-seek-urgent-mental-health-support-as-covid-19-crisis-ebbs-11624786203
https://www.zinnedproject.org/materials/subversives-stories-from-the-red-scare/
https://www.huffpost.com/entry/senate-bipartisanship-white_n_60d4d983e4b053314757c816?utm_source=Sailthru&utm_medium=email&utm_campaign=Morning%20Email%206-28-21&utm_term=us-morning-email
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beloveds are a few of her favorite things. 

Editor 
 
M Barclay (they/them) is the Director of enfleshed.  
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A subscription to Liturgy that Matters grants permission for one person or one faith community to use these 
materials for worship and preparation. Sharing enfleshed materials further violates the term of the subscrip-
tion and hinders the well-being of enfleshed and its potential to serve the church in growing capacities.  
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